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Corugmporary lsrael sociery - considered a modemn sociery, commitied 1o secular,
demoeraric, and epalitaron values — in reality e2izes and operates vithin a e ligiows-
parriarchal world of ideas which infhuences many aspeets of lile. This world has been
shaped by the aacient Jewish tradition, 1 which the concept of equality between the
seaes 15 alien. The Jowish celigon, clharacterized by the masculme point of view, plays
a ceucial role in molual social relatsonships and in political discowrss in lsracl. and ts
a {undamenal element in those relattonsiips between the gendets which depend on
the presomal statos laws — Taws which apply to all Jews in che Staie of tarael, whether

*Lhis ancke s laviegly dedicated 10 my macher, 12ah, @ mender o she wder genemiion, who chose
[reeddomn Jred gran:edic ihemally 10 her childien, aed 10 mas daughies Awlgal, 3 moimdn: of the new 2eneraivn,
whawis ham e Freedim and nover skougba tlunps cowld b oilaoise
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they considet thgmselves secnlar or religioos '

Haweyer, noL only the law wiich eslabhshes the relationship betseen the =oxce is
grounded in religion, hut signifieant aspects of the sorrnunding cullure are also
influrnced by cuncepts deawn Lo the relglous- pariarebal world, for the Hebrow
lspguage, stecped as i in Jewish thought and wraditonal culiuee shapes vhe wordvien
thar directly or indirecthy influences pender relationships. Hence, all speakers of Hebrow
- which developed as a langusge, a culwre, a mhgion, and 4 seLof explow and implicic
cumcepls over thousands of years within 2 tradinomal society - ace, winingly or
unwittuagly. the inheritors of 2 religions, panriarchal, and gender-ere med plilosophy.
The hecitage of elipinus though is found iw every aspect of the language, diversely
expressed in wiiting and ocally, inlaw. in speech and normes. in cusiom and naagery,
in explicil ol valoes and boplic expectations, in the infraswucture of the concepr
ol haliness and of lile, in associations amd myths - all ol which determine wlhal s
considered sygruficant in the privace and public spheres. They alsa define the balines
of power Setween dilferend segrenis of soowely, and the way of lile of the indied wal
and of soricty in relation v savereiginy, liberly, and equaliy.

The [allowing destussion will deal with scme of 1he expressinns of this concepoal
herivage, which shapes e langoage of both secular and rehgious prople. and will
examing theit connection Lo gender relationships in lstaeli sociery. This sociery, whicl.
is slowly iwaving Trom Lhe wol I of raadivio @ thal of modernity, doesn't give much
thought to the importance of the ancienl Janguage and its roke in the decodrse beewren
the sexes and i the shaping of Uescyles. But i is ivnpossible to ignore the et thae
writlen and spaken Hebrew. which established 1he area of signibicance 10 which
telationships between men and woroen were conducted checanse it was 3 haly lunge,
the lanpguags of reading and writing. the language of hakifhr, low and dial or tbe
language of lrarning, cultur ¢, and cehgios creativige ) was created in its written foren
amd presetved inall produres of culuwral endeavor, by men alone Fven in ils modeen
Lncamanon a5 1he everpday language of most members of lsmeh sociery, the Hebrew
lanpuage preserves a very slgpificant wradition-priented world of concepts, whuse
wrilten record wis created by e and ot men, rellecting the experience and nuclaok

L Eeligious personal seanns aw applles o all penicatsenn redencs in dzracl sccondng 1 cheir sehnic eaigin,
inezpectiog of choir prrsemal r<lgrns Beliefs. Therefare, the perranal stolws laws which velale, amimp
wiher things, 1o Farrage, divoroe, Tesiracs laws, wanen '« ha aoe selused a divit o, waisen whess easband
have dizappeated wnd canmnt ges 3 dleoece (apume), and inkeniances apply o all wonen I07srael religices
and secularalibs Al aresubyect 1o Lhe parraorhal sysiem il dewemnimng theia persunal statas, The reliicas
ninerrs af persanal skatus per Gesrmmicesd By male anscilutions, amd acemen have no oo them, sec Francey
Radsy. ~3n Equaluy™ |Hebrewd i F. Raday, Carrel Shales aud Mie5al | eean Bobi Seds ¥, The Socal and
Ligal $aius af tesmen, Jerwlon and Tal Aviv, 1905, @4
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1o a greal exiens ol male begemony A critival aralysis of language, religion, aad cullore,
ardl the racing of the mumal relaionstug amnrg thern = a5 Tefllecied 12 lavwr and
cwstom, i, gitwgl and in everyelay language, and which establishes the limite of 1he
vacred and wha is sell-evidem in e eaditional world, as well a5 1he codes of Lhe
modecn warld  sharpens owr awareness of the disparities betereen the nghos of wemer
to cywality and liberty, w soversignty and respecr and caeir achisvenient o pracuce .

The attitude oward women in traditienal Jewish culivie draws upan three prinvipal
meerrelaied sources:

I. From che written tradiviom, sacred in natore and formwlaced inoche Forah and
hafakhe, in narrative, lifesiyle, and law, This readition, which was written and studied
by men omly, is based om Civing law and docs not recagnize equalicy of the cexes. 1t
altnkanes 1o each sex a different stams, different rights and dunes, iy also distingoishes
between them i maners of dominion a.d cwaership, in the public and privage
dotnams. 2wl in relarinn toherr prosomity o o heir distwace from the sacred {im
terms of purity o wapurity} imd ot the kass of educalion grawted o illieracy
mainLained.

I From the 1radimonal patrarchal ocder, which sets 2 permaneti balance af powser
between Lhe sexes, and establishes a patrenizing oo of forced proveetion, which
lirnics the jurisdicuwon of the woman wha i= protecisd, and is cnforced by law and
custom, and hy the authority of ihe facher, Eord, or husband over the dominated women.
This traditian, which is based on strength and impotence, ind on male superionty
and ferale inferiarivy, restricrs the rale of the woman ta e Lot of her body and 10
the demaneds ol ferulivy and conubwity, denymg her smonomous st s and an existence
i the spuritwal and creatlve spheves. This culock was the basis fur o coucial disimoien
betwern cultub, s a sphece reserved {er men. and nature, as one inhetstl (e women.
This manncr of erdering the world, which cawsed women 1o remain in their heuaes
apel be aheent or omitted in public, draws aped Jewish sourcee which disinguish in
dialretir verms ketwrecn the inside and nowside in relatvships between the sexes, and
15 influgneed by a gender-hased order in the suorcunding culture, Christian and
“doslern, during different parinds ol history.

1. From soromg socizl eapeoations fed by yraditional culural cooventions, and
frotn the influence of religous 1howght which diffecentiates between the sexes based
an stbengsh and irpoesnce, pateenalisny and coercion, libery and subjugation,
supencTiny and inferioring. the rlghe 1o be awended and the duey 1o serve, acticubaicon
and silenee, puliic and private spheres, putliy and impurity. These binary distinetions,
allinterrelated, ate sustained b a religious werld pulook which dwtinguishies beween
women and men accerding to different standards of proximity ta and distnce [Bom
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the sacred and 1he: profane, purity and impunty, and by social pressute whach aims g
preserve [he Iraditiomal order of thinge by the power of these distinetons. Saciery iz
aided inthis aitn by the puwet el cusiom in teletions Lerween the sexes. the sanctity
of mowal hased o bithaty distincriong w4 hich allma for proxwmay te sacced cemers or
diziamce [rom them, purity, knowledge, steetigth and awhority. To rhiz add the power
ol segregated educanan, wrhuch enhances discnminaun related 1o the cuncepts of
strength and weakness, honor and shame, modesty and licenlious ness, authariv and
ubedience, weice and silence, all of which firmly fix the tradiviomal. patriarchal order

The lour-thausand-vear-nld writlen tradition - which beging with the Terab and
the priestly lireraiore of e sons nf Zadal io Lhe Diead Sea Scmolls, continuwes with the
Mishnah, the Taloowd, and 1he Gromic litecawee, and ends with the Besponsa, 1he
halakhic teadition, the Midrash, the Kabhalah, and moral populac teoature - cancaing,
by virwe of i tremendows scope. wnany and varied arivndes. 1o spite of The fact chan
i teflecis o one-sided realiny, since wwas voiced weien, vead, preszoved, and siudied
by men unbr, Out of e mulii-Eacered liveramre aeaed by the waocld 2f naduion,
which prevenied wotmen from 1aking par i it and making their vaices heard,
repeatedly emerpe a number of basic clements. These determined the eelationlips
berwern the =exes and cstablished a langpape, awdrensss, lawe. and lifesiyle, Awnong
the concepts, passages, and Rabbinic savings which inlluenced the faie of women
during the generannms and determined thei self-imags and the aniwde rewands them
in prvang s in publec, we can find the following reverbetaing, voices:

“L:mte the woman he sand, 1 will grestly mulliply the pain o thy childbearing; in
sorraw shall ou bring fortd childyen. and yet thy desre shiall be 1o thy huskand and
he shall pule over thee” {Geness 110},

"Aod 1wl [rom hiom a b while be slepa and oreated Tor bim a woren; inoorder
far hils death to be caused by 3 women'...] aod | called her Hawea, 1he moahet of
¢arily and of lile" (Hamach B, L1:6B-70).

“To revive 2 man befare a woman™ (Mishnah, Horayer 3:7).

411 the homat of the king's danghter is within"{Psalms 45:14)

*He wha teaches Lis danghier Torsh it's as thoogh he teaches her nonsens:”
(Mizshnah, Sota 34 BT, Sows, 20a, 71

“A womans voice is [sexually arousing] ke naked ness” {Kedushin Yom}.

A woman [as no wisdom except with a spindle™ JBT. Yowa 6ok,

“Women are frivalons” (BT, Shabhar 33h)

Ay 0id o couch Lk writh women” (Miskuab Avel 1:3).

& woman and a chuld should be pushed away with the Ieft hand and brought near
will the right” {(igin 47h.
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“You shall celebeave three pilgrimage Fostivals for mel . Juheee times o year al] the
tinales should be seen] .. [women ate excepred” (Mekhiltaol B Yishmasl, 45, p. 332,

*Let the words of Terah be burned, rather than he handed ever 1o women® (FT
Serlal 3:4; Mumbers Rabbah :34).

"Won-Jews, slaves, wamen. feols, mmd minnrs ace ublic @ gne wsoneny” BT,
Gabay Bana 155a).

“A woran cannor judpe nat ceslify” {FT Yoma 7L,

“Thank God for not making me a woman™ (Tosclla, Berakhot ¥: 1 and daily
meTTLOL prayer],

*Awoman is w vesse] full of excrement and het moud is full of aod and everyone
chases after her® {BT, Shabba) 1d1a%.

“3 woman stinks" (Genesis Rabhah, 170

“And Hind more biter that death the sroman| . Jhe wha plesses God shall escape
{rem ber, bul the =inner shidl be caoghe by her® (Kohelet 7:28],

“The womb is a lwmb" (Ohalx 7:4)

“When Eve was created Satan was created with her” (Cienesis Rablah 1790

4 worman is an unfinished vessel, and she malees 4 covenant anly with one wha
makes hrt 3 vesscl, as it is wrilten 'because your owner [husband| 15 your maker, rhe
God ol the mliijodes is His name™ (Sanhedrin 22509,

“fnd He builche r wiro 2 woman and He broughe her e b in ocder than she would
be a help to himand be wsefnl” (peefaze wo the Tor Even HaFrer).

“And the reason why wonen ae telgased from lime-hound pesivive commandmenis
5 1har the woman is enslaved w her hushand o perfocm his needs” (3hudraham=
Cammentary oo the Frayers, p. 25).

“Beraure a woman wha refuses 10 do any of the wsks which are bee duty 1o prrlocm
can be farced cven with a whip® (Maimonides, Marital Taws, Chap. 21, 1:3]

“The wark of her hands beloogs 1 her huskand| ... land she must serve him®
“Helbol &2, Manoenides, Mamiage Laws, Chap 11, 141,

" Lhev toak 2wl [enmahe firsd man and gave im 2 maidservant to secve him® (BT
Sanhedrin 28]

" A mensialing woman is wot alliseed te pray and to enter the synagogue” | Berana
of the Tractate Widy |Horowitz Tdivion, 1B22] 3,17

"An al@clive home, an ammcive woman abd attcacove gicnsils cawse a man
plcasure” (Becakbol 57h.

“The purest of wumen 15 4 tisieess of witchcral (™ {Soferim. Th, 13).

“Shimom b. Shatahh gave an orcler 1o hang exghty wachzs in Ashkelon” (Mishoah,
Synhedrin &o4; PT, Sanhedrin 0%, 33030
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"& man shonld not pass berween twa womenl., Jlecaose of witghsralt”
(hemillah 14}

"A i whe pisses berween two women passes between twa donkevs” (Rabbi
Creachia Yosels,

"He whe has many wives, has much witchcralt” (dvat 2)

"4 belpmate Tor him" (Genesis 2180

“vour anle is like 2 Tooat el vine™ (Psahn 128 3.

" wornan ol valor is her husband's ctown” {Troverbs L2:4).

A mag diverces only of hiz owno free will, and a woman can be divoreed agains
her will by rehigions law, uril the rule made by B Gershom Mect HaGola {"ihe
Lighw of 1he Ciaspara™t, that a worman connol be given a wril of divores against her
will”

These verses ave clear expressions of discrimination, dismiseal, disdain and degeadanon,
aversicn and fear, and they tell ws much mere sbout the one wha hates than about the
object of thal hatred. These soutces associate women witl danperows lemes 10 which
the attitude is alvays ambivalent, swek as sex, death and witcherfL Twst 3nd desare,
leniility and harrenness, or with powers which cannol be conimlled and should ke
kepl at a dislanes. lenced in, tamed, domesticined, and harnessed.

They also 1estily 1o the mher side of fear and averswn, e to expressions of
dominanse, cnlorcement of authority, ownership. separation, enslavement, prohibition
amd secluslon betweren 1he s2xes These otterances ave repletswich the dehumanizanon
of all woroen and reflecta view of woman as impure and outcasr, a5 2 creature lacking
in wisdom and judgment, and 45 7 vessel having no charaner of 715 own, fivenly for
s+ by man. These concepts depersunalize 2 womvan abd relate e her as a suljopated
abject which has no chaice but serve the needs of breeding and service 1 the fannly
in the present and the fotore. They serve w expliin the ventality and superiocity of
man, and the thatgiival stms, the sthemess, the impurity, the danger and the iofenority
al woman, whao tsanone and the same time inked 1@ the opposite ol all these — 1o lile,
10 birh, and o feruliy, Woman is also linked 1o the sin of defring sutharive, which
must be punished, as well a5 (o ignatance, stupidity, frivolity, and weakness, which
eall lor supervision and pundshemen; tn illicit thowghts and wichzratr, which arouse
fear and pecsecution: to wnreliabalicy, desire, and rejecicn, which eequire 1aming and
banishmen. Language clearly demonsirates these attitudes: nekeva {femnle) from the
roat which means 3 hollow hole, a lack or delec; teshmish (sexnal relaniens) from e
roa which means use, and a wienst| for vse: rashim Cwamend frem the rool which has
v peganines; wsury, and ablivion and forgzifuloess; miskpakha (family) from skeilrhd
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the werd oo madservani; crva (penitals; [1om the word Enr nakedness, illical sexol
telations, shame, ind disgrace whach ace all connected o nneeswained sex, as we will
see below; be'wla [she who is mamied or e colahited; s aoe whe has an owner,
prekicdeshet {sanculied in mamiage), one who 15 iransferred (rom the sphees of pnamed
nlure tn civilizatun, conttalled by means of marriage, owoership, and the Link rache
haly, which are foond enly wr the masculine sphere; nida (o menstouating wolgn}
lrom Al word meeaning outcast. oog who is wniouchable while thenstruaong; perosha
{a drvoreed woman, liecally @ womah whae s droven oin) who can be divarced by her
master while sl his chanel, cannot divorce her bushamd, just as a.z1ave cannat divores
himsell Ecotn his master, bul enly vice versa. This selof rencepts shaped the atlitnde
wravards wounen i the wald of tradition uond the 20th century. and in many vaps it
has Lefy its dmpression on the discowrse wihich reflects the relationship beraeen the
sexes unlil the present.’

The wrillen 1ex daes oot necessanly reflent all favers of lide and is wor the: anly
ewidence of hasterical sccuracy in relation o Ohe starus of women. Undoubeedly reality
was far more vaned vham indicated in he one-sided picune rellected in he writien
expressions of the sacied teadivion; morerver thers were cerainby wome n whi escaped
the sentenice of (he wiiten eadivion 1hat devecinined the fae of maoy others, Tigh is
the wrinen teat that beyweathed an unchanpging and saceed set al conceprs, and
established an ongoing awaten ess which transceraded the howsdarics of the changing
histerical reality. This is becanse philosaphical, halokhic, literary, and Iegal sources
which are a1 the heart of Jewish caltuee {in which study of the teatis conteal) enjoyed
sanclily. authority, and continuily anid shaped the value sysiem ol 1he “people of the
brok” [rotn my exclusive patdarchal-maseuline point of view, tiis oven when de
1erems ard thear applization were underguing nanslemmations in meaning. Only mezn

E. The pusaivo!acust ambjvalence atzched ba Uhe hors 2l adéres wsed loz women. which are relited
ibreer szwualitg, theic pve1n weabioess, ard ke r hildden poswer — lemrale., wile, acquisitioteh e mace, l=ctile,
Barci, dwarzze, fotbiddon g her shand and hee zex paruner, nido. 1mgpa o2, practitale, used, "B besunhal
and shug up,” waneoc, dicty, another bigmeauch, casy, cant, droed wp prostiie. vgly woeman, dised up ol
hag, okl wicch, barh, pushy and ather such common expressions — 35 oppused o che wnambaaicnt
cupresions and werks relied b male seaoadite and che power aschied 160 What a man! o luck, o
atrrw, 0 rane, 1o have iBICroGUese, ta Force, (o cnoquer, S divorce = Lo aee omly a lew ol the moderm
inmccanigns of the laoguape of iraditivo and ol 1he arurude b gener which I8 meerperates. and the s
cocld gaon and on We should canender e wilarrupate contlbosien ol el Difonse Forces slang o
discourse bevween the senes. Relurions of power and foroe i exgressions such as 4 cangquer, ho sroew, 19
Eirch, w3 divoree [derst sl er ol ore ancorsoously spplied o both women and Balestinans, and e
woukl dn well to quickly free thoze nwalved irom beiag subpeceed e spch descawese bod Liom s
comzzquerses The conneriion beswesh Lhe Hely ew expreasions foe "prosuoute. ™ we'll smash yuu faces,”
"L Incheed heee grod.” “sons ol bicches " aml “weapues,” (all of which bl 0 @ commin Helgew racg) speale
for nesle
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created ool Ly, religmn.:nr] religiols 19 w,only men interpreted the law and judged.
whereas womert, whose prrpase in lde wos fertiling, avencanes, and service werg
prevenied fram Leacming to vead and wrde o 1he Hely Tengus. and in Iy CHbE E
prevented fram siting in judgitienl, creating la and interprating i, for reasens which
will he explajned. Undoubiedly, vhere wrece i Gact ciber stiodes, which defended
the vights of women by means ol general regolalions and prvale arrangements. Ard
quite cerLainly there were women whe Prjnyed a measure of freedom and respeer,
e vould, witko e comfines of their homes, lead ther lives as they wished; and
perbaps Lhere wete a few women with means, noveer, and siatus, wha were able o
stuly and Lo work, alobgside many subjugated and ignocant women. Byt in the publi
sphere, 1 Lhe sphere of law, culture, abd nomes, in vhe arena of the explizil and
implicit discourse which esnablishes awareness, standards, and values, 1hose voices
which denied a woman her Whery, her equal rights_and her respece a5 2 person
predominated.”

[ we siucy the sipnificance of the above-gueed tests and many otiers Like them,
the religicus and culwral backgreund in which they weee wminen and the gender
comeepls which are drerived fronn them - all of wlich were ceated an e raditienal
world atid became csiahlished az port of the language through ceading, stwdy, legal
drcusions andd legislitien, the nitual rentine and the establishment of a soowl oorm =
we can explain the patern of the material and social presence of women, which
develaped onder conduions of humiliatien, servi rucle, discritninalion, limitalicn, and
silencing for many years, and the reasons for 1he ahsence of women from culture,
fram the spiritwal discourse, and from creatlve aurput in Jewdsh smadiion, undl
FECETIL LS.

The sigmficance af the prevailing miitude, cxpressed i the passaze "4l the hanar
ol o bong's danghter is within® Fsalins 45:141 is that the place of 1he woman isinside
amd ot emisicle, in defined and Jurmed spheres, wilhio the home, lo the sphere of
Farmly amd Jnildren, 0 1he private doimain, and relating to sex, ferulity, and the
contlouation of 1ife, and nor in the public sphere. The public dvmaio - meaning 1he
plate where the public voice is heard, whete ot can ke part in decisicn and change,

1. For hlsaieloal descc meneanion abaue Lhe lives of wamen see: Jacob Kalz, Trodition aed s [Hebinew),
Tevusalewn L337; i 2ertal Foreward 1o “Workkehs T-me® JHebrew), Zmara, F5-47 ¢ 12237, Do Maale
Er o2 dndl rhe Jows, Frove Biblcal Jvai Lo Contempoosry America, Hew York 1882, Dsrael Tarial and Yeshayatm
Caliw feds 1, Evs, Engugemenr aad Prahibitivn THehrew !, Jerzsaleon 1998: Shmoed Feiner, *The Maderm
leransh Wimaa: & Tesd Lase o the Relairmship berween the Hackala and Maderm Tomes” {Hebrowd, 2o,
36 LLRFH. p. 950499, Fut nedre abone (he Sanpes i wolien s isariography see Dilly Medman, “The
Anpel al BHisnrg Has 3 Genedo™ {Bebrew ). Smanim, 4647 019930, 2p L33} Tar mare abaun vaowe
hazeanical elfecis amothe wacd of women i Jewssh lioe see Vacl Aizor God 1,4 Waadow In che Jraes 2
Jrwish Wamen fHebrew), |aneealem 1403,
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where ome can indluencs the community by means ¢f language, knewledge, sowdy,
rearking, law, admnmishaznen). and persuasion, and can sequite intel hgemce conueeted
tw knewsledae sutharily, power, and slamus — was entirely larbidden 1 women. Active
pai i pation i secular communal iaks | inrlwding leadership, judgmem, lewmaking,
tdueation, tulture, criticiem, and politics, znd in sacted tacks such as study, prayer
and halakhic devision-making. preaching 2wl waching, was complelely cenied anid
elosed na her. Vioice is o metaphet [or an opmicn wlich docs not remain in the privae
aomain and has a physical aconsric dime nson of speech=Twing listenrd 1 and lisening
in the pubbc domain - and vn wdealegical dimension of pulblic signilicance and
authorily. Bawer is measured by the ahility W sllence and the abilivg ta caprure rap
ateentian — or by whe degree of panicipation in the public voice and the right w ke
rarc n 1he imerpersonal dimensicn where one glves volce. hsiens, is heard or s
cansidered am sudiencr havnng the right of self-expression @5 4 sovereign partner in
dexermining ome's own Fale and that of others. 1his partleipacion 15 a2hleved through
speaking upamd lisiening during discussians, o thraugh the voice ol 2w, the meaning
and sigelficance when one speaks and reacrs, and onc's voice i heard and w@ken inta
account. This Lype of vaice was denisd 1o wamen, wha weere present abscnices,
excludedind silenced, unil the 20ih century?

4. A illustiatiun x o e placs of chese siews In the 20ch conory Ashhecari wiockl can be [awnd 0 ihe
rabhinic encpelepedia fonish Treommy [Hebrew), shich win whnes inoche Dnied Staces during 1he lirs
decades o2 the 20k centucy The eniey ol %ecinen Llodes che Tollawirg “Aczordiag o she sprin ol
Jaraizm, wnman is man's helpmace| T Mamire, v, haa limivad the esman e sining a: hame and akang,
carenl all o the dnmesiic negls., wonle the man s e ge culatd prepsre food Tor his oy, b womsn
mizsr Dk, sew, ang weave for hersell agd Lor leer busbard and calléren, and de heshan? mus. swpporn
her bv 2 crade g3 bwsiness * Al @ lwenod disseclativn which lawds the positee ace e of the Spes
iweapds wapenand gnces e andocenric apm licanze of the sourves utider Jiscossson, (e wirlcr <utny
vy dremang the parrlarcsad ideal o b woman and her rolz: “Aod thers is necilet e wlicss women
can o with Jewash women @notheie medrsey, cheir ionecence, and Lheir pood-2eartednes in all
Wrdiee s FEIRE Lo charlty, ta the edaraicn of their sane and daughiers, and o belping theic husbanis,
Arnl lereluze, soto inbey Bwash woonen bave nes been heard ae have wny lendency o beloag 1o 1kat sect
ol wwmen wh dzmaal independence, apd equal nghis i z1paliceal manzcs, lite men [i.e. sullragze).”
Jowh Trerioy (Febeen:], orusalem lesimaleed [nd BN, pp 11704, Thes cnbire wuck iz an enlighiening
swciclogival ducument about the balanse af nower and mequaley berscen the sexes m Jeash socay
durirg the lirst decades ol 1be 2uh ceriry, iF the stagee of Hranetnan drnr the cradilional 1 the cimdern
warld. 'aula Hvman's heak, Gender grd Asvimiigivh in Mnderd jruishjllsmr_'.: Tar Ralr and H:rprnrrt'aum
o Wamen, Seartle 1895, rellecis the fh,an&_e i the Ashkcias [ewish world nl 1his nerind fram a rooral
pawnc ol view Tae co'e ol women 10 Scphah suciely during the saime |_'.-:r|nd 15 desenbed with pensiranrg
canciscness by acibor Doril Bahinwn, whes deserilbes il wnnen ANACNG ‘whorm she Braw up an i abipan
whom she umiles - binh Fom har awn capederce and frar ke ingmones al her lercale relayves. Her
wnds describe The “rewdern™ lemupine capesienze vl -he genastion al wormen whoowere demed rhe nghe
1o cdramnn lake 5ahia and Marcelle aud Lizz ie wha wall ot remam in g plce m whsch the goce bl
are [imuerd ared corarape issudlod and willpsneer w shrunke” | Newapaper intcevies' in Bebrew, Pl Ahurimi.
Biarch LK,



A Bacqel Bl

In order 1o atace the [actars which Srongh abo 1hes sioanon, we snwst lanlk inom
the dialectical sipmlicauce of the inner-owter relaiionship. Weman's honar i
dependzn, in the wadiienal outlook, wpen her sbsence ram the poblic avena feamn
the cunsile, and her presence inside, within the boundaties of her bame, under the
authatlly of her father ot her husband, with ber narwe, her exigience, and her
soverewy ity fully entrusted in their hands. The division beyween inside aud cuiside in
s broad connorations, i 1he cosmic and cullural sphere, pajallels the basic
thffe rentiarion hevween an area tha s cannrolled, 1egulated, and enumeratsd and one
thal is wnconrralied, chaslic. wnexpecred., which wan cannot remalate or enumeraie,
and cannar coneal ur o which be cabmut impese bis will - or 15 hibke the division
betwreen tiviliznion and nanare, Wonsan, who is linked to nature, 1o the owrside, by
the very [act of her changing biological existence, wha is subject in ber body o the
uncon;Tollsble aves of natuce. was browghtinside, inta the home, wmed and conceelled,
bt was ke pi oway Frem the public domain of vivilizaoon in the nane of domesticarinn
il the [orces of natcee and feriility. Whereas man, who is linled to the spiric, which is
ot subject te the cpclical changes of nature, wenl smside i erder 1w domesucae
narune by sanctifving itand bringing it pactially into the sphete of contralled civilizmion
The tlearest expression of the contrelled sphere, 1hat of civilization and sanciy, i
1he vince, speech, language, wninen memory, numbers. and measures, authority and
low, calcularians and buoks, On the ocher band. the unconimalled sphere. that of
nature . that bl avvraes and repels.os wathow fanauage and spesch. without bagks
and numbers, chaotic, pushing ferd snd all-puswe rul, lusilel and wempnog, dangerous
and deviting from contcalled and regulated human categories, Lut also considered
the soutce of lertility and of Tide. In religivus parlance, Civilization is identificd wich
sanctiny aml purity, beoks and numbers, law, knowledge, counting and regulating,
apeech and order in the public domain, which is primanly Ui sphere of mals exisience
- 1he same as the “outside” which is controlled by language, symbol, and raunber.
Marure (as it is linked 1o man) is idewtificd with an unconirollable faree which
catmot be regulared, with impurity, iransgression, speechlessness, and wncont ol led
inslincis, and with the danger of @ power which is incomprehensible, Mireaening
vel desired, in the private domain. This privae doemen 15 primaeily e sphere of
[emale exisience, wenrical wuthe the “bside™ conirolled by silen cycheal fotces of
natuce nver which man bas no control sad which reliect. in an amhivaleny way, blessing
and curse, Lile and dearl,

Samctiny (25 i1 telales Wo man) 15 that which has size. ovmber, and ocder, universal
cvclical regularity, speech and language, lecer and number, couuting and :ime, religion
and Jaw, permission and probibition, which in the eeligious view all flow rom a diving
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suurce. Thair profound purpos: 15 te censitwior. of ao erernal recurring relaignship
betvezrn heave wined canh tha puaraniees the creation o dife and is continuation, in
uself dependent wpon sancticy and purily Tmpurity (as it oelaies 10 mang tnvolves the
uncoutrolled aspects of wature, and Lheir link o the Bady and 1o it inscinutive and
uncantrolled excrations — diszase, mensteual hlood, ponochea, ilness, emissions .-
all o which are exphicidy and imglicitly connesved ta the unlimited power of death,
to the destruction uf the essenee of life - biood and semen, ar 1o the endangecing of
life and it discontinuaicn.

A woniw, breavse of her biologieal ennsuiution - which 15 related ta Ferlility,
eyclical evalation, mombly peiwds, peegnancy and birth - has # regular cyclical and
uncenirollable ronnection te the Torees ol patore, to vhe Blood of mensinraton und
sometitnee to the bleedy 1031 is pant of birth, miscurmage, Tile, and death, Eecamse
WiHTVFT ALe cannected, |nvaluntarly, w nawre and its uncomitellable opcleal [orces,
which are chaoric and burscing, and ate relaed 10 Wfe and death, they are impure by
their very exssienee, of are part of vnconrtsllable nawre for significans partians af
their tives, abowt vara weeks of every manth as leng as they have thedr niowthly pecicds,
“the way ol wormen.” and they are expecied 10 distance themselves phyzsically and
svmibolically [rom the world of clvilizanon, becavse (hey are nida {menstreating,
litgvally: hanmished) and they mus purify sthemeglves and inimerse thenselves in order
Ly return w0 the world of sanctity and of crvilizanon. Porillcation always requires the
rountag of seren davs, 8 numbser than xince e zeven days of Creation symbolizes
the impositron of civilization on naiure. or the dammmation of sanctily, which is
exmmetared and spolen, erer chacs which hos no mepsuce, nmber, speech, er word,

O the social level, thas process hes place through kiddushin (sanctificatinn, ve.
the marriage feremdtiy), which lovelves azquintion, ownecship, taming, and
harnessing om the past of he whi is the masier of sanctity, of kaowledge, of language
us well as of nuraher, of law and commatidment, of permission and prohibirian, of
religion and tedigious faer, Women . whose bodies are comrnlled by the unconrelable
cvele of marape, which is geared o the vegulagon of femility and destruction, were
identilied with natue tha! mus! be tamed, and in any cose comiected ta sex ancd
deauh. 1o fernlity, honor, fear, shame. and destroction, w woponicy and poeity, 1o
tanjshmentand sancnlicason. They were both hreatening and destrable. They arased
fear and lus) {gee ahove ot the ide neificatlon af the wamb and the lomkE, and bad 1o
b amned, restrined, and channeled wowands the needs of fzriliy fo 4 state of sanctine
and owmership. Wornen were lelt in cheir homes, within the ambivalent beonds of
lust, desite, sext. and Teniility, aud within the boundagees of nature which mosg be
med, and of impunry which rost be ]:Iuriﬁf:d and sapctefied Thos women remained
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as still life, because voice and speech were denied them by distancing them from the
centers of sanctity and of culture, and by excluding them entirely from study, from
writing and reading of the holy texts, and thus from the authority, judgment,
lawmaking, and the language of holiness that is inherent in the public sphere. Woman
— implicitly considered to be an animal-like sexual creature controlled against its will
by the cycle of nature, and explicitly as a vessel to be used for the purposes of fertility
and the continuity of the generations — was denied respect as a sovereign, independent
creature, which could be “inside” or “outside” at will and lead its life as it wished,
enjoying liberty, freedom of movement and access, equal rights, and the right to choose,
as well as access to knowledge and authority. This was because the value and status of
awoman were determined first and foremost in relation to reproduction and fertility,
and in connection to her contribution to the continuity of the generations and of life,
in a paternalistic sexual context, controlled by the men in the family.

The religious viewpoint, that equates woman with nature — which is dangerous,
contaminating, and in need of mastery, restraint, and ownership, without which there
is no continuation of life — denies autonomy to the woman. She is not sovereign and
independent, but rather a virgin in her father's possession as property, until her
marriage; or in her husband’s possession, after he buys her from her father in exchange
for a dowry, after her marriage. Only in old age, after the death of her husband and
after her reproductive potential had been exhausted, can she be independent. The
father, who is responsible for his daughter’s virginity until her reproductive potential
is realized in marriage, becomes a seller. In exchange for her virginity, the father, the
seller, receives a mohar (bride price) from the groom, the buyer. The woman is viewed
by religious law as the property of her father and of her husband, as chattel, like
livestock, as still life, as a piece of property without will, which can be bought and
sold in a transaction between men alone, in spite of the fact that her consent is necessary
in the choice of a partner. Moreover, it was determined that a woman may only be
married if she consents, and if someone marries a woman against her will - she is not
considered married (Shulhan Aruch, Even HaEzer, p. 42). The woman is bought from
her father and is given to her husband in marriage through kiddushin, i.e. the mohar
was given to the fathers, just as the fine paid by the rapist and the seducer was
considered as compensation paid to the father for damaging property (Exodus 22:15;
Deut. 22:28; 22:31-32).

Ownership and sexual intercourse by the husband are related to one another (both
words in Hebrew devolve from the same root), and in return the husband receives a
dowry from his wife. It is interesting to see the modern formulation of this condition
at the beginning of the 20th century, which focuses on transferring possession from
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the head af the housshold 2nd e [uher of the family, 12 (e hushand of the winan
and [acher af her children, and whizh diungeishes berween cwnerslop and
licetmausness: ' The law of possession which is given 1o the father over his daugheer
an tr e bushand ever his wile was far che benefil of the woman, so char she wionl din
br a prositu e and evailable 1o everyene” (fewish Tredsiry, Lo p 3L2Y The Bacoaharn he
waman i Lhe possession of her huskand - "4 woman can be acquined in e ee ways,. ™
(Mizhnah, Fiddushin; ET Kiddushing - becomes painfully sndetn doning deeoree,
when i is clear who has the poveet v divorcs awd 1o Torce scoeprance of agee {writal
divorce) andwho is denied chiz power, The [udband if he washes. sebds swapldivorzes
his possessiontwitedsheepcanleprope iy, or esaains it in his passesion, by it of ke
lzsws of acquigiviom angd pngueweion, Like Ivescck, according 1o his witl, and apainst
hers. [ The Hebiew name Rachel means a ewe: Bebecen derives from the same rond a3
1he word Tor a faied ¢all, Samson calls Dellah cgladi, wiy call; sheep, lambs, and kids
are tames of women and livestock:, possessiun relares to borh women and livesiock.)
The wonan, a5 wi know, cannol divarce her hnsband or foree him to accept adivorce.
Hundreds of wamen who have been denied a divorce, inveluntarily held a5 chatte] by
thetr Iushands, are a practical illustration of the terrlble perversion of justice resulung
[renm the denaal of sovereigniy which les al ihe hasws of the relwionship of ownerslup
and acquisition. I'ms is the real inequality invelved in matnags and the suljugation
which results Erom the acquisinive nasre of marfage and awoership [y a hosband).

Ag we have seen, 1he woman is noLeonsideted an independent, soverelan crealure,
eniiled 12 equalicy amd sespeer. capabde of cotsidered judgment, responsibilive, and
amhericy i any sphere outside the bounds of her inme - and evan Lhere she is subject
v hier bwsband’s autharivy. Take, Tor cxample, sotne Hebrew words: gover (man) fram
gevhrd strengthl, aden {master? lrom aduul (lordship, rastene], ba'al (husband ] {rom
Bur'zlue [wwriershipl and be'ila (sexwal incercourse]. 1t is no wunder then that the areed
miskpakhs (Earmly) is connected to shifkke {maidserwam} and i Latin familia
{household or famulus, seovant) cotresponds Lo the Hebrew wotd patealia (reionae)
of male and [emale servants. 1t conoates subjugation to the masiee and the: hoshand,
who is the owner of the bodizs of all thase whe are subject wo him, The Twsband ey,
accarding o biblical lsw, rake onher wives in addicion 1o s wile, This law was chatiged
during the Middle Ages by B. Gershon Maor Hagolah, but is sull pacnced i cetain
Jrwich eihnic groups, inwhich polvgamy 15 silowed and also by Mosle ms abd Bedowins
in |srac], though the law of the staie prohibins bigamy. Pelygamy. oppressiog women,
comeidering them by Jaw and tradition as property lile sheep and cattle. chanocling
them againsg heir will vo meet the sexwal needs of their hushands, subjugating them,
divoreing them againsy thesr =all, and beatng thew, were comman duning vanous
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periods of history in Jewish and Moslem society. In many sectors of these societies,
these customs are still observed, under the aegis of tradition, religious law, the Rabbinic
and Sharia courts, the Catholic church and through personal status laws, which exist
with the permission and agreement of the modern State of Israel and its sovereignty.
For religious personal status law applies to every permanent resident in Israel according
to his or her ethnic group, without consideration of personal religious beliefs and
outlooks.

In this world view, in which marriage, submission to ownership, fertility, and
motherhood were the only options open to a woman to establish her connection to
society, via the family and the private domain, there was no alternative to distancing
her from the public arena of the cultural-religious community and from the public
voice, in the public domain. A woman was denied the right to respect as a person,
denied the right of sovereignty and choice, denied the right to equality and to decide
her own fate. A woman had no independent autonomous existence that was unrelated
to the limits of her body, to her ability to reproduce and to reproduction itself, and to
male propriertorship over these functions.

In Jewish religious thought there is almost no room for a sovereign woman who is
not under male patronage and ownership, and potentially or actually bound to virginity,
engagement, ownership (marriage), cohabitation and fertility, pregnancy and birth,
and who is not in a situation where she is dominated by a father, a husband, or a son.
The word “spinster” does not exist in Scripture, because there is no such status in a
society which sees all its females as virgins, engaged or married women, pregnant and
giving birth. As opposed to other religions which permit women who don’t want to
marry to become nuns, this possibility was never available in Jewish culture, which
commands all its sons and daughters to “be fruitful and multiply” as a commandment
of primary importance, and denies its women any other social outlet. The woman’s
mission is to give birth, and her personal and social legal rights stem from the capability
to give birth and from partnership through fertility. Therefore, a woman who does
not take part in the cycle of fertility is divorced. Jewish tradition does not recognize
anindependent woman, or a married woman who is not a mother — whether by choice
or by force of circumstance. A married woman who does not give birth is barren, and
according to halakha she should be divorced if she doesn’t bring children into the
world within ten years (BT, Yebamot 64a).

Fertility, which is connected to nature and its cycles, is removed from any arbitrary
biological significance, from male responsibility, from bad luck or chance, and is
connected to Divine blessings and curses. The woman is connected to nature by dint
of the cycle of fertility, which is inherent in her body and is on the same continuum as
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the yicld of the lields - (he Terdlive o canle che blessang of brensis and womb -zl ol
whith atr beyund haman concrol and belong 1o the domaim of Divine Eleszings and
corses, Twilier words, whateywer applies o talwre and Lo Jectilite, which is conirelled
by (rod, applies to ler?

dan, on the oilier hand, whe iz o subject 1o the cyclizal lawes of narure, 15 in the
domain of zancrity and ol colture, wming narare by ditn of Tivine law, Oue sacred
arder, and the aceepted nocm of owiLership and e, {Cme showld wore the cannection
hetareen the ancient divine name “Baal,” [owner] “Faal of rain.” which is caswally
used umil sday in agriculiorsl patlance in the coneepr of baal wtigation [whicl,
means irigalion by means of natural rainfall] = and the male wha is baal ademer
fowner of land.], and in simal st phrases, ba'al of Ivestock, of property, of the hame,
and ol woman } Man is linbeed o the damain of the sacred, ol speech and numbers, of
male, owmerslap of pruperty, the power of law, the authority of waditinn and af
civilizalion By dant of this Ll the tamring or haroessing of nature, as represented by
woman, is his cbligation, and wany case she 1s the ane over whom poweris exetemed
symbolizally and practically, m Jaw, in civilization, and in socicty. This otdet, which
subjugates e woman doubly - it bands her 1o the Diving natural erder of biological
cyeles contiected te ovulation, monthly periods, pregnancy. and bath, and 1o Lhe
humao social arder of dJomination by her hoshand, whom she is ex pecled Lo desire -
wis determined by he curse of God an the beginming of vime: “Unta the woman he
sad: | will greatly muliply the paln of chy childburth; w setrew thow shalt Enog Fart
children: and ver thy desire shail be to thy busbiml, and he shall rule over thee”
{Genesis 316}, Gogd i His mercy punished both man and woman in connestion with
Eetility: He was punshed by having ro work lard o arder w raise séed [rom the
pround ("Ey the sweal of thy hreaw slialt thou e bread™s, and she was punished by
having v ehdure pam dunmg pregaaney and childbirth in oedet o provide him with
seed from her body. Apparently, s dommatian evver her and her desire fur him,
whicll form part of the curse, neflect the masculing wiew of teality, in wlhich man
alone speaks and silences the wonan beneath him_ and in which the woanat is silenced
like "3 speechless dove™ {Psalms 5a:17 and "as a sheep before hey shearers is dumhb
{1salih 53:7)

5. In ikt ancient fmmdaninrs of Hedbpew, the mead arusa (heirphed women: and ars fscd) are 2nth
cemngcied 10 (he v eres 4 ez = land ) whch e melaled i Lhe ETmENETE ronTECLiot vk Uae Geld dhe
Lind and Terplization of the Jyc. Toe convepd ba'al (huskand) e releged 10 Baal. the gm: tf siorore ang
=in, whi s sezual relamans with she carb and waiers o The Teruling of the Tand and the iy of
wiridt are desbed o smibar ceenw, which are covinersedd i zen seed irvia (ueniang: and Rogras
Lscwmng. Itsemunancn] . the Tamudee defira an o s e e ol geing barib abay s~ he weman 15
Ieinuied *wawn) Eirer
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The words of rhe bareen Maniarchs express well the signilicance of woman's
enchectian o eaners which s subjoet 1o Divine laws, and the cunsensus i woman's
Ievulny and her barrenness reflect God's dave and blessing or His hare and cerse
“And Rachel suid|. .. |becanse Gad hates me, and | have non borne sups o Yaakaw®
{The Testament of Yisassehar, the Apoctypha, Kshane ed | pp. 1E0-181). Barrenness,
which was seen ax 2 Divine cuese, notonly caused endless suffering alo hut cansed
the barren woman v he arcorsed and a sintier. wha was flnally punished and divereed
according 1o Law.® U the other hand, the childbearing woman - whe is the visible
link cumnecving man ro the concealed order cInalore and the mysietious Diving order
of dertilny - Tulfils her funetiun by giving birth o cluldeen and by ceolinuing the
generations, and is considered “a fruitfol wne,” nne wha is inseminated, sows seeds
("a woman is ingeminated |sown] firsl™), raisivg sced and male progeny awd
remembrance . ong who is blessed and fertile and wha fulfills hee fonrion w zchar
(niale) and tn zibaron (memery). Lo this view, man e ool sebject w the onconcrolinble
cvche uf nzture; he 15 detached fram the concealed ander of nawite and is ot respomeible
{or denility and barrenness, since God G responsble for theo. ban i cotpected o
the »pirit, 10 culture, and ta creativity, or 12 the domain which can be changed by
triam, whereas woman — whae is 1he [ink hgtween man and natare - is vied by the bonds
of the body and of desite, and hy the curse awd blessing of God; she is defined by rhe
himits of sex and fertilivy alone. and is kephal 2 distance [rom freedom of vhe spitivand
toutty the warld of ewluate and eneativ iy

Ascerding 10 rhis traditonal view, which apporicons [eedom of the spirit, corariy,
culiure, knowledpe, and [récdom of mavernent o man, and solmnission of the body,
instinct and matwre, illiteracy znd confimement i the house: 1 woman, mamed hile -

0 s owe krow ;subscantizl number ef the Biklical sgeres relaied ' wnmien e vonoecied 0 barrennos
and Lhe painiful donging [er afBpriag, bat =0 da am 2wy ool she Lact by pregianoy and betrenness,
whirh reblert rhe curse acd the blessing, arr from God o examales: 11 the saunes sk Sanal " Hul
Sanai was harren, she bad ne chidd [Grenesis 112000 “ 4 id Saiai said o Avrahem Bshald raw, ikt Liazd lias
resleained mi: fretn beacng” 0ienesis (6020, And compmre. "For Lhe Lo his st clossdwp sl the wamis
o the hewse of Avimekkh, because ol 3arah Avraham's wale” (Ceness 20 18, “And ¥iizhek ¢ nrcated Lie
Lard Car bus wle, because she was barrer; and che Lend wee coereated cf o aod Bivha his wle cenavived
frenesks 1521 *And when the Lord saw ahar Leah was kaved, he apened loer momb, But Raciel was
Rearre n™ ek sis 293 ). From the Scripmngs 108 chear that Love and Bace gic icahe human relo. elicroe
Lzrtilivy and barrenness are inoche Do Tealm, 5 bessing and curse. 9 reward and punshment Gad's
llessing 12 Iscael “There shall nog b male or female beren amang, vy, oF amaeg year gatile” (Dewt.
7042, “And Fenina had childsen. i Hanmu had o childenl.. Ik 12 Hanna he gewe 3 wocthy portivn,
Jac be Jawed Hanna, b che Lo bead st g bor womb® 08 Sam, 1 2vand "Becawse she Lard had shul up
her wornb™ Ibed. 1:6) divsaraie thig poat A intecesing fagnis chan alrest the only fepnincne creasiving on
Jewish taduion are 1he pleas of barme women: Lhe word for swch pravees. Jahauunim cumes fram e ears,
of plending, — al sarmurcd anltipaison 1o #5ich shere is na responc,
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i whirk the woriae is 8 roncrolled possession and an owned asset - inchodes wember
ciqual riplts, parinership inrighis and duies, uor equal responsibilicy for sesulis. The
wian 15 e sored fs, and loremoss inconhection with lerhilily and harrennezs, in
which :he ws subject wooahe wll of Geed, Tul not anly is she subject o Divine arder and
t¢r Lhe Jorces of narure. she is also conskdéred subnrdinare 10 her hasbund wnd meary
L seove him, wallingly or unwillingly, in all areas of Tt lile, as was raled by the
preaiest Jewish ihinker of the Middle Ages: “Becanse aap wonan who does not perform
any ol the vasks which she s obligated 1o perluntn, st be forced, even with @ whip,
walil she does it (Maimanicles, Mariral Law 213, Or. ity the wiords of David Abwiriham,
who wrate a populac comamietany on the prayers: " hal the woman is subjugated to
herhushand 1o perform hus needs” & ammienldary on the Brapers, p. 2517 5he s relegated
to the private domain, to secual relatians within the [mmework of marriags. forended
ler reproduciion, 1o serving the membets of the family doing howsework which is
imposed on her by force, 1o enslavement w Us endless needsol the family and bringing
up children; wthe public demain, which ivalves choice of movemen, lreedom of
thought and expression, equal dghns, aceess to knowledge, auhotity, power, influence,
aud status s absaluwely fochidden o her.

A wornan whao iied o deviate frotm this division of tasks, o escape the subjugarion
te nature and 12 the social arder forced an her, and 10 empoy (Feedam i intelleciual
hic, whung pary in the masculine discourse of siudy, knowledge. and atharig by dine
of her talenis, her wisdom, her independence, and her eruditlon — was cansidered a
threat @ the public domain, She was Twonbaied, pushed aside. and loreed into
Iransgression by the scholaes in the sy hall, untl her only aption was @ commil
suticicde, 2% we clearly leany brom the ceagie «looe of Beruriah the wife of B Ment, which
is 4 wrallly tale aboog the fale of women wha try ta deviate from che aceepled order
(Fesahim 62b; Mashi, Avedah Zatah 13a).

Anuther way 19 escape the hnnds ol subjugation was madness, a5 we larn [com 1he
stones of he dybbuk {lemanic pessession), and from rhe Hassidic ale aboor che
bumer faic of she “bManl of Lodnue,* the woman who refused o mamy. was blessed

! I the Karan. inoihe Sus Women, nspedifically saps: ‘W ane e managers of i affales ol women dor
Chat Ged has prebeormgd sobounty e of (e uver anogker,* tverse 100 and iherche:e ikey reserve che Tighe
Lo divecee women against theiv will. klam, adopied Jewish law i thee miatier of Jivorcing, 2 barren wale;
tonpace the word< al Arwlla Deem gheun i cruel smpkeagngeunis os (e medices world, “In 1950, 2z we:
ke, the Shah of Iren disorced his wite Quesn Somva e divoecod ber bicause she dido'c bear b
<hildrem, because as it b been sad worcan's noly poerpose 2 haee children, of i Lae wards of e
encyclapediafor the enLry ake (2 heren wiman|: & waman wha does Rl groebitdf.. because srmeibung,
nay been aprocaced [Wrom the same (oet as akara| (eame her, Ao i e 3hab ol Iman, an che yeas nmeze
huedrind ared [if1y 21201, could Cwnros Sarays becagse she e olfz bear children = he was behavirg v
her im mreerddmice with her warih 2 2 feren woman” [This Time [Hebeew|, Janaselem, (286, p. 233



M Bachel Fher

with prophesy, and wanied m lcad 1be commuinity as a Zaddik." in this zpien of denial
od sovereignty, ndependense, ond freedony of movement 1 women, and prevenhon
ol any access w wisdom, aurharily, aod knowledge. the Sages mamiaincd that (he
Oueen nf Sheba, presented in Scripiuee 252 wise, independent, and resoutcedu | woman,
who enjoved freedom and dared o pooe iddles w the wisest of all wen and o challenze
s wisdom = was in realivy only & man it wenian's claching!

Distancing woemen from the public domain was screnprhensd and esiableshed for
fulore genetations becanse of the halakhic scaml which lerbade women access instudy,
knowledge, aurhority. leaching, Jaweakuog, leadership, and to rhe sacred Worgen's
inferinriey and margina stas resulied, not only brcause of their subjection w the
cycle uf fortifity and 1o dhe pains of pregnency snd birdy, 10 foreed servinde, and 1o
the voke of ovmership, bur by the veoy fag that they weze kepr away feom the central
vatue in the world of judaism - from he study of Torh and pasticipation in the
wolld of Talwud and halakha, fruin halukhic decision-making, from e cablinare
and communal leadership, ail of which depended on sudy. Delimiting the place of
woman Lo the bome and family, and exempnng her from all time-relaeed
cerumandments (a womal is exemipt rote ll ehe posither imerelaied commandmenis.
bt cne who is released from commandments doesn't enpoy Aghts}, sumbined with
her ignecance of the Holy Tongue ang of religious conceqis - o which woinen were
sentenced by ding af the pomilar aphorism: "Women are frivolous® 2l ciher inzishee
sayimgs, such as: “0ne whn weactios his dawghter Torah - i a5 if he were teaching her
feobahness,” *1tis better to bom dhe words of Torah thao w band thern down 1o
pramen,” and “4 woinao fooot 5it in jodgment nar wsufy” - prevented women from
taking pact in public relizious actevities, in the minyan (guetam) for praver, In the
syhagogue, the study howee, the peshiva, and the couct ol law,

Keeping the woman (“the impure one™) away Trom the place of public aciviry,
whicl: s reserved for men (“the pare ohes™) eoly, botyuse "a menstniang woman is
hiL allowed 1o pray and io enter the spaagogoe” (Beteits of the wragtate Mda 3:17)
and cendining ber bebind the womens section at 1he marging of the public spave.
cheatly proves ihat she is not nesded dor ahe observance of religious practices in 1he
svnagogue. Mast of the commandments can be ubserved without her and her
condaminacing and dangerous presence, which mvelves menstrual blood znd death.
Y. Formewe abaue e soclal and degal signilizance ol 1he subjupginm gnd begiing of woren in the fawish
wor'd ser faTahain Grossman, *Vaolenet zzaize), Wamen in Jewish Modicertaneas Cammitwss 1o (he
Mudle & zex™ THebraw?, in. Yael duznog (oo, Window ta rhe World of lovsh Wones, jemsaletn 19485, po.
LA3-20F For mose abgul the Masd of Lodmir spe: Ade Rapapors Ak, “On Woenen im Hasadizen: 5.4

tMtuscky and The Ma:d ol Ludmir Tredicion,” in. Ada Bapopan-Afbec snd 5 2apperscin fagds), lewish
Hutsry. Essays In Hoseer af Cimen Abramah . Londlion, Y904, pp. 495,575,
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The slencing of woman was compiee. As we hnow, to Lhis day in rthe Orthoduex
world a woman cannol participate in ndy in a yeshiva or 2 Ber Mudrash, und i a
court of bw comducied according 1o religious lzw she s ner allowed 12 testify or g
hold any lrgal or public pesitien, because she i 3 menstruating womao, a sexugl
abject, impure, o1 likely 53 giouse losdul fnsings, or because in her smpuoring she
erdangets 1he purity of the sacred,

All parucipation i putlic religious activit in the world nf halaftha is completely
demied w women, and they are also prevented |rom 1aking part in most of (he socred
actlvlties which 1ake place in the home, lrum saving kiddush and rhe blessing over
bread, wo the wearing of 4 telliz {praver shawl) and eefillin (phylaceerizsh and the
renducting of vicwal customs connected o the life cyele This 15 50 desplie the faot
that the woman, the hotwe maker, is considered che pillar of the family, and within her
heme is the objeer of leve, appreciation, and cespect The expression ' & woman's
virice is sexually aronsing’ —vehich connects the probibidon againg a woman speaking
s public, in 1he realm of culwre and ol sanctigy wicth het allucing sexcality, in which
there is a hidden danger that is connecied o he voice of whcontrollable naturz, o
sex, and to wsiful instinces (el cause e reling roales w Jose caniral of their body
andd spirit .} - coniriboted oo the silenoing of women i any pullic arena and 10 1he
peohibition sgainst theit voice being heard o any public discnurse. In addition, 1
caused thelr comaining silem i the entire tange of sacced agnivicy which is based oo
voire and on speech singimg, recitaiion, reading, study, commemary, preaching. and
catreersation in the pubhc domain. Al the basic conpomenes of Jewdish sdentity that
arc comnected 1 sacred activiies i the prhlic domgin were Timited 1o men alane,
and every public vince related 1o siudy and prayer, commentary on texls, Teligines,
decisian-naking, and suting in julgment, was ahogether denled and prohibited 1o
women becanse, as we have seen, A waman's voice is sexoally arousing.”

The silenl naware of the wonan, wheose public voice has been aken away, the vigw
thar 1he woman s “s1U] life™; het spiritual unsuiability which is a produsr ol her very
place in the domain of language-less, unrestrained. and cnntaminating nalute, nature
which threatens, bursts ouw, temprs and repels, her ane-dimensional corponsliny,
and ber sebjocrion and her hemdle status in the fowish world, are all apparent i the
rpheres of life which were Eorhidden 1w her. 4 woman is non allowed 10 etier Lhe
syigogue, the masculite public demain, and is sent far off 10 rhe woanen's secilon,
where she cannon be teer or heatd She s noi presend in the soedy Dall, and she is
disqualificd as a wiitew, |ike a deal person, a fool, and 3 minet She s ned allowed e
siLan pudgment, she 15 not allowed 1o oreate Liw o710 anLerprel L, she cannot soree in
any public relignoes capacivy, ond is nov allowed 1o serve as a weacher, jodge. rabld,
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religious authority, community leader, participant in public discussion, or decisor. In
the language of symbols the illiterate powerless woman was described in Jewish myth
as a “pretty maiden who has no eyes” (Zohar, 111, p. 93). As we know, these attitudes
are still found among broad sectors of Orthodox society and in traditional Jewish and
Moslem society. Many people still hold these views and forbid women to be heard in
public and prevent them from access to halakhic knowledge, and hence from
interpreting or creating law, from sitting in judgment, from being rabbis, religious
judges, and teachers, from deciding in matters of halakha, from serving as prayer
leaders and cantors, religious judges or scribes, from reciting blessings in public, writing
halakha, or being members of a prayer quorum, and so forth. In other words, they are
prevented from serving in any meaningful position in the sphere of the sacred and the
cultural, in the spiritual and creative sphere, in any position in which it is possible to
hear and to be heard among an adult, attentive, influential audience, which has the
power to make fateful decisions.

Moreover, women are prevented from holding any position of authority which
confers public status, any position which enables its holder to be heard in the public
domain, any position connected with reading and writing, knowledge, and freedom
of thought and expression. These positions were, and still are, reserved to the scholar,
who is always a man, and of course only he enjoys the spiritual, material, social, and
legal rights and privileges which are inherent in these prestigious positions.

Sometimes it seems that almost the only voice which Jewish tradition allows to
women is the sound of bitter weeping, because the man is the ikar (the main thing)
and the woman is akara (barren); he is the maskil (intellectual) and she the shakula
(bereaved): he is the divorcer and she the divorced; he is the ruler and she the one
who bears children in pain; he can father children by other women (note the polygamy
of the biblical patriarchs) and she remains barren or divorced. The figures of women
like Sarah and Rachel, Rebecca and Hannah, Michal the daughter of Saul, and the wife
of Manoakh, who were all barren; or bereaved mothers, like Eve, whose son Abel was
murdered, like the Shunamite, whose son died, or like Beruriah, whose two sons
died, or like Hannah who mourns the death of her seven sons; or those who died in
childbirth, like Rachel; or those thrown out without being shown gratitude, as Hagar
was expelled by Abraham; or murdered by her father, as was Jephtah’s daughter, who
goes to cry in the hills; or is sent outside by her father for the purpose of rape and
torture, as were the daughters of Lot, who were offered to the men of Sodom; or
burned by her father-in-law, like Tamar, whom Judah wanted to put to death because
she committed adultery; or one who was terrified to death when her son was bound as
a sacrifice, like Sarah; or raped by her brother, like Tamar the sister of Amnon; or
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-aped 7y Sherhem, who wanied 1n by ber as his wile, like Dunal - 17 these women
rellect the vaiiaus dimensicng o e iragedy underlying the fae of women and s
PALCEITCAR0ON 1T rhe pmnnr{-hal order, Wi Eranis sovercignly, ACQMSiLinT, angd
domination o the ale, aod mpuses an the womnen CYCTY LYpe al sepviade The
vojce ol Rache who woums het some and hiis her vouce in biver moaning, naentuwed
by feremiah; the vouwe of the Danghter of Zico in the Bogli of Lamentations, whe
mourns the habes slaughiered in the Desiruction of the Temple; the voice of Hagar
wlin hegs To7 the life of her child who is dying of chirsd, and suys *Let e not wilness
the death of the child"; and the vnices of harren mothers who Tift theit vpices in
pleading, 1o the God wha desices the prayees of harren women®  these tesily to the
whe dexpaiting woice, alrenst the aaly woice, which remains o women in Jrwish
padition and i wrinen menoy.

Translaicd Ly Fachel'e Avmal

T 1he p'h:.-slr.il rxpressiom nl thic view — which ems rhe wamao inin a speciieg wha dees nne lake parl
i thi saged sepemenies — is eadann moche simpeme of the women's <ectiuk ol the syagegee whee che
15 [e-roed an g ik Dar end ol the spnzgogue, silenr and preseared irccaking par, im ibe pubhc demain she
15 il her seen o brard We shinuld che 3 cleee leolk: soshe sancrilisd xpace 2537 expeession of the lack
al pabhr rerogranr o ibe value al wamre =% worship, Gollosamp |oanRallach Soon wha pomied ul thal
perder 15 wal relaned emly 10 social grd colraral dierences berween e seces, bl in alzn serves as lhe
migit. means of presenning the palance of power Letwesn them ™ ] W ool Serder dnd iibe Palingg of
Hrstury, Mew' Yok 190, p 41



