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The scute messianic deology of Habad-Lubavitch was formulated
during the Holocaust in reaction to the unbearable harsh realities
of the death camps and the devastaton of such a great portion of
the Jewish people.’ The tragic situation, which inevitably created a
deep sense of crisis and hopelessness in the Jewish community, raised
challenging questions as 1o the natre of God's emnipotence, and
gencrated an intense attitude of skepticiam about divine providence”

Rabhbi Yosef Yitzhak Schneerson (1880-1950), the sixth leader of
the Fabad dynasty.! is credited with effecting the acure Messianic
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autloak wiuch trmnsformed the movenvent® In the midst af the Secomd
World War he ook upon himsclf the heavy burden and the coura.
greous: responsibility to reverse and to restructure: the deep sense of
impatence, despair and helplessness that overwhelmed the Jewish
community during the course of the Holocawst, In the agempt 0
decipher, iterpret and re-define the meaning of reality in these most
desperiate. of orofonal aroaometances he offered eschatological cerainmy
and messanic purpose—what appeared (o be the only rltenal response
from o theologeal poant of view, He further offered an alwbl:alﬂ.l-t.ic
reconstruction of the catastrophe - claiming that the horrors of the
Nazi German occupatton were the culmination of a cosmic scheme of
pre-messtanic tnbulations which must necessarily precipitate and
impel imminent divine redemption.®

Alter personally witnessing two decades of persecution and re-
pression of Jewidh religious like under Stalin in Soviet Russa, evems
cceurring well before the Nazi invasion, Rabbi Yosel Yitzhak offered
a mystical-apocalypiic reconstruction of reality. He viewed the calami-
ties of the Holocaust as the final stage in the collapse of the old
world order, thereby clearing the way for the inevitable redemption
in the near futare. He forcefully challenged the religions despair that
emerged within the persecuted Jewish community by confronting a
meaningless arhitrary reality imbued with existental horrors in the
early 1940°. He reinterpreted hisvorical reality by replacing exisi-
ential helplesness with eschatological cerainty, and by pursuing the
messianic course, which entailed human hope and divine purpose.
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' Schweid, i Raveizky, ifad

* O thee hintory and phenomenalogy ol Jewizh memanism, see Geshom Schidem,
The Meramic fdea in Fodaiow smd Other B, Mew York 1970 Hebrow verson n
Lioptham Schobons, Deammm Baw led. Ax Lhapira), 1975, po. 155-202, noie
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He contended paradoxically in 1941 “Every Jew should remember
that it i not the people of larael who are dying, God forbid, it is:
the world giving birth 10 twins—a new Jewish people and a new
land of lsracl are being bom. . .. The birth pangs have started but
will not last long.™

In this manner, existential death and a hopeless present were trans-
figured into a spiriteal birth and into a future of hope while the
meaningless worment ard helpless impotence were ransformed into
predetermired messianic birth pangs—all culminatng in the mysti-
cal birth of a new futare for the Jewish people and the Jewish Lind.
Fahbbt Yosef Yizhak was able 1o draw, in an elusve manner, upon
a well known Talmudic dislectic conception of redemption which
‘sugipests that the Messiah was born on the day that the first Temple
wiats destroved.” This conception inherently links a eriss of histori-
citl catastrophe and a profound sense of impotence with the hope
for redemption and messianic omnipotence. Likewise, this beliel insep-
arably connects hopeless and catastrophic birth pangs with messianic
revelation and the hopeful incéption of a new era. Another notable
Talmudic tradition suggests that the messanic cra would be pres
ceded by tremendous cosmic horrors and great world wars which
would be known as the wars of Lo and Mepor® This metahistorical
scheme which dialectcally connected death and birth, was applied
by various orthodox crcles fo the horrors of World War 11, horrovs
which came to be conceived as pre-messianie tibulations.”® According
10 the metaphor of birth pangs (Hels-leida), these pre-messianic triba-
lations were represented -as cosmic birth pangs (Held Mashiak) which
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would inevitably hasten the birth of the Messiah and precipitate the
revelation of redempaion, '

1

Habad Hasidism was & mosticel movement established in the late
decades of the eighteenth: century which possessed mo mesnane char-
acter at its inception.' The Habad movement always strongly main-
tmined a mrvstical acosmistic belief that God alone s the trie edsénee
of reality, that through Him all things are but a manifestation of
the divine being, and that every human expenence i imbued with
the all-encompassing divine presence. The infinite divine entity which
permeates all existence i grasped as the vatal foree of life and the
source of its being, whereas the physical world 15 interpreted as the
illumonary cloak for the expanding divine vital force, The parmdox-
wal nature of the divine presence &5 perceved as & miystical “unity
of opposites” or a5 an eternal dialectic process being simultaneowsly
revestled and concealed, creaong and anmbilating, being and non
bring, a proces which panscends all constrinis of ranonal perspec.
wve concerning tme or place.'® The desperate circomstances of the
Holocaust were a severe spiritual challenge for those who attributed
absolute being to the Divine Presence and absolute nothingness o

" Halbev'ad Vehaledusha (hereafier HEYL wol. |, oo, | (2 Ogober 1940} on thiz
penodical of. Greenberg, Redemption, o 76, o 2 Greenlerrg, Mahane, pip, 142-148
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itz worldly manifestations—-all the more so since this catastrophe
threatened the very existence of the entire Jewash nation,™

The mystcal acommiigee pereplion of Habad —which negated the auto-
nomous existence of reality and accentuated God's immancnce by
emphasizing the etermal ongong dynamic divine presence in the
world"—was radically tamgfirmed by Rabbi Yosel Yiizhak. He adve-
cated an extreme gpocalpplic percgflion of history, onentated towarnds a
tramscendental messianic tuming point which would inevitably occur
in the very near future, ™

The creation of this. messianic mythology that reshaped history
and promised immediae redempiion was the result of a transforma-
tion in the very heart of Habad mystical theosophy, Messianic theo-
dicy, or the apocalypoe justification and rationalization of God's
apparent helplesness and ipotmce in light of the Holocaust—replaced
mystical acosmictic theosophy of the smagpetence of Crod that had pre-
vailed conunuously in Habad gnce the end of the cighteenth cen-
tury." Only a belief in the concealed messianic significance af the
events could refute the crueky of their revealed meaning and resolve
the tragic plight of & seemingly impotent divine providence in the
light of desperate human expenence.

I

Rabbi Yosel Yicehak Schneerson escaped from Warsaw, Poland, in
1940, arriving in New York as a refugee from the devastation of
Mazi Europe. He had personafly witnessed the persecution of the
Jews: throughout his adult hife, first in the Soviet Union, including
the ongoing crisis of the war as well as the hopeless fate of the Jows
living in Lithuania, Latvia, and in Poland during the first half of the
twentieth century, a crisis which reached s horrible culmination in
the Holocaust in the Second Word War."" Rabbi Schneerson was

" Schweid, shid
" EBpr P:i.lﬂ:mulﬂmrﬂm[md,pp.ﬂ Iz,
5 See frbes Kol R vl i Mibarith, Jerasalemn 19425 ef. HK. Brock

ym 1940 mas, B=11 l;"thd.:ﬁl.l'i.l.l;bd.ﬂng'l'hh‘,'pa:ﬁal chrew verdon i Coonls Alvasssr
fremafated from M perodbesl Moleysh pelelalictha, by Wabkew lirsdl Jeualon, Jerusalom
1943,

" 0y Habad acosmic thersophy see Efor, Torat ho-Ekoban, pp, 25-60 sadeos,
The Paridmocal Ascent o God, ppe 4370 Locwembal, Cosmmumicating the infmite,
pp M, 157, 47,

U‘nR.:.thLhnenmnlmru: from bornbarded Wanhaw 51 the end of 1839
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motivated both by the rauma of the disappearance of European
Jewry and by his perception of the great spititual poverty of American
Jewry, Upon s arrival 10 New York, he therefore resolved ta ut-
liwe the realistic exisential tragody as a hoist, elevating man beyond
the homrors of exile towards redemption. As the leading messianic
theologian of his age, he called upon the American Jewish commu-
nity to urgently reasscss the sioation, 1 accept responsiality for the
fate of Jewish fives in Europe, and 1o realize the urgency of peni-
tence— Teshwerafh—and 10 realize the inevitable immediacy of redemp-
tiom,* Rabbi Schoeerson engendered a wave of messanic resurgence
with the publication of four urgent appeals kel fore 79 79 in bath
the Yiddish and English language Jewish newspapers. He used repeat.
ediy the declaration “lealir leulal™ nowcs ‘-'I'?ﬁ'? meming “redemps
thon is immediane”, i awaits jest bevond yvour dooe™,' He assured
his readers and listeners, with both grear enthusiasm and with grea
desperation, through the most radical messianic texis o spring from
ﬂw}wﬁh woirdd o the twenficth century, that the apocabypiic scheme
was reaching its end, the mesianic process would soon be accom.
plished, and that redemption could be achieved immediately.™

Immediase redempgon! Is our call, and this s becanse it is ahe-call of
our time, This iz not merely & consslation for those whe despair, Even
mioke, it i our good news about aciueal “mbaton which i toocome
poony” {Issiah 56:1). We must prepare sursehees in heant and s 10
webcome the mghteous: redeemer, We call upon alf Jews 1o join the
“Mabane forand™ whech, with the help of the Blesed Name, 5 being
organized, [or this: porpose. “Immediate redemprion!™ Be ready for
redemption soon! It i approaching rapicly alibough vou do ot see

and his depamare from  Eis e, Vehudah Roren, Yads! dbgrosal [15.4. 1059405 on
hix dral o Amenca i 19 March 190 see Levan, Telded Hobad be-dnicor da-Bnd,
EL 166172, On hin Bl in R see; Shalom Doy Ber Levin, Twlded Hinded brBraza

Soprefel balbanroy 150715230, Brookhm 198% (= Hivery af Chabad in the
LIS 5 R=-1907-1953; Daad E. Fshman, “Preserving Tradition in the Land of Bewos
tution: The Religiows Leadership of Sovier _]-ﬂwm%]? =107, i Jack Wenheimer
fed The finer of Thoshiiwn Foeiah i o Mloderm Era, Mew Yook snd Jerasalem,
1992, pp. 85118 On aspects of e writing and activitkes K. Yisel Viehak
see Elor, ""r"nh.n.h Minsk”, Jeruselom Studics in Frwish Thooght 158 {1982, pp.
179-235 E’l:'-' i 3 above],

" Lo, .tmn' be-Arizot ha-Bit, pp. 304344

" ;d-l"a Junl' Nare meddmor. Skltia m.i.uh—.wi.jtmh*m I942-8: of. HE, 1141
nem B,

 See Yiowel Yicehak Schoecron, SShod Koadel—104 1 fode Florzar Ouear Hasidim)
Bronkhm 15064 abm, Soler Homemunier— 1940 ek, Hozeat Ohizar Hasidim) Broskhn
1955; HE, 15411545,
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i I8 s oneser s hand! The ngheoss Messiah B already aroind the
comer, and the time for scil-preparation i already very shior™

Rabbi Yosef Yitthak employed the mystical authority invested in his
person as a Hasidic vstical leader—Jaddk™ — 1o stare that the divine
decree had already been issued and only true repentance was required
1o end the pre-messanic tribulations and to bring the Messiah,

In his words, repentance preconditioned the kst stage of redemp-
non and, in order o realize the apocalyplic process and the mes-
sianie prediction, only allencompassing repentance was needed, ™
In order 1o strengthen and 1o Facilitate this apocalypuic: arousal,
Rabli Yosel Yitzhak established a Messianic Sociery that was called
“Mahane Lracl™ (herealier M) or “Camp of Israel” and he founded
3 periodical—" Hakir'sh VeMaledushs"—that vaived his views.™ Together
they formed the apocalyptic messianic response o the Holocausy as
it occurred, MI ook upon fsell the task to disseminate Judaism
within the Jewish secular community, as well as (o propagate and

1 *Hal Kere Fup'm Lubavitsher Rabldn™ HE, volo 1, na, § 3 May 1941, po
1516, An English’ sronsbstion appeared in HE, voli 1, oo, L1, 34 July 1941, pp.
2% 4 Yiddish vershon wis published i the New' Yook Yiddish newspaper Meogm
Journal an 26 May 191 O the diffecene publicaicns of thiv Bol Kore see Greenherg,
Mabane lwael, p. 16 0 20,

= O the mystocal awthorty of the Zaddik soc Genbom Scholem, “ha-Zaddik™,
i Pkl Yerod be-Heaavar he-Rabbalah y-Semeleihn, Jensalem 1976, pp, 213258,
Samue] Dyesmer, The Jaddif, Mew Yook 1960 Ankur Green, "The Zaddik as Axis
Mundi®, Journal of the Amemicon Arademay of Religion XLV (1977 pp. 337847 Ada
Rapopart-Adlaen, "Gaod and the Zuldik ag Thwo Focal Pedm of Hasidie Wonhip®,
Hadary of Relgman 1B, no. 4 (19790, pp 286-525; Rachel Ehior, “Beiweon Yesh and
Ayt The Dactrine of the Zaddik in the works uf}u'n-h Tsaac, Thcqrﬁﬂlmbhn
in: .H.n:h Ra'pnpnrt:hﬂ:-rn and Siove. Fipporstein cedi,) Fans Huh_':l.' Ersayr in Honer

Londan i‘lﬂﬂ.pp S3-455 qu:h Dan, "Hasadim: The Third
 IWarkd af fornd Shadeer, Mokt mo, 39 (1989 pp. 39-4% Bachel
EEM F-l.'mn'n Divestment of Corporealin” and “Love of Cooporesliny—The
F-ul.a.r.il::.' Berween Speritual Peroeption and Soclal Reality In Hasidisen™, me Ismel
Bamal, Ezva Mendelson, Chova Turminnsky feds ), Saver v Foosh Culterd in Flosar
af Chone Shomwerl, Jerusalem 1993, po. F28-241 (Hebrew's. Rachel Ehor, “The i
af Yedh apd ,rll_rl'.l in Hasidic Thamght™, in: Acla R.:.pﬂp-m‘l-.ﬂl:-rrl.. "-nd'!- Flaradiam
i, Laodon |99, pp. | 68—,
O tlee role of repeniances Teshicad see, Schweid, pp. 5958 Greenberg,
E.ﬂdmup!m. e G257 Greenberg, Mahane Isrmel, ppe 141-157,
f_h!h:nmunrmmun{.ﬁihufnﬂm G:mtrlhq Hahum]’.n:.nL
148-151, O HK see poaes 10 and 21 abowve. Oin the esolevic and exoieric muuu-
of this publicatioi, see: Grreeisberg, Mahane Lirael, pp. 141163 Levin, Taldel Habod
Bt barfind, PR 3I:|-'I—3-H- Maxfial I..qﬂ.muh:.l “The Meoiradizaidon of Mresdasiim
and the Apocalvee™, in: Kachel Elior auﬂ_Tmph D [eds.) Kol Roben, Aloworial
poim b Hide Solate-] Fedlrmer; Inmlm.'ih.nhr-j‘mﬂﬂnwﬁl! {9940, pp.
20— 14* | Englink weciswk
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ta strengthen devoted rehmous life within the observant community,
spectfically to generite the esential repentance which would in tum
generate the redemption, HK communicated its messianic message
from 19440 0 1945, throughout the war years, and generated acuie
mcssaanic arousitl and  apocalyptic ImPé. The periodical presented
two frelds of battle-—in Europe the struggle centered on rescuing the
Jewash boddy while in Amenca the struggle focused upon rescuing
the Jewish soul™ MI and HK aggressively disserninated the messianic
world view, deminding both material support in order to rescue the
persons of the vigime in Europe, and spintual repentance, in order
ww rescue the souls of the victims of heresy and seculanzation in
Amenca. Through these actons the Habad movement claimed mutual
responsibility for the sins of exile and the hopes Tor redemption ™
The dissemination of the apocalyptic spiriiual message and the maes-
siamic actvities in the 19400 were interpreted in a fourfold manner:
1. As expressions of Exle of both body and soul co-refating the pun-
ishment of the “Old World™ in Europe with the sins af the secular
“Mew World™ Jews in the United States 2. As interpreting the in-
ception of Pre-Meaaam: Trbulations which signified the collapse of
the prevailing order and the birth of a new ane. 3. Describing the
birth of the new era as The fmmena! fedemption 4. Relentessly prop-
agating the demand for an all-encompassing  Repentonce- Festumak —
perecived as the rmemal-—thit which will tum the descent of Isracl

' HE of Schwied; Greenberg, B

""'I'“hrihm-lan: and udhﬂul Ralda nﬂi"l"n:mdﬁchmp.run Purism
1941, indicate that be saw the jewish suffering in Europe partly as a result of the
s ol Jews arownd the world, parteulaely in MIumﬂ Iy seems thar he bebicved
that because owe part of ihe _IE'nih peopde were simning, particalarly thase m
Arnerica whin had an cxteemely poor level of religieus plicrvance, the Jews of
Europe had to smffer: “Jews i Ametica . .. 0w must know that the sorrows which
those fews ncross the ocean are suffering are not by chance. This ia b decree fhom
heaven, and the decroc 1o pamnibesmi fo semeifing of ikioh yow o pally, something
for which rew e i pant ds baswr. .. Jews i Amenica ... you xre being called by
Cod's call 1 repemtance. The moment i much more serious than you can imag-

ine”™. Vosel Yicchal Schneerson, Jefuta kb, Bm-uh.hm 1972, voln, C-I, P Ja6
|l:.ug].|.tl| verston vol, 3, pp. 62-631 By telling the American Jewish -.-m'umurnq.- that
thev are 1o blaane, hrahnnﬁrdnnﬂmlnrqvmlqﬂmlhuh
fedlow Jews in Eurepe. 1 am graseful 10 my sadem Joel hﬂlﬂ?)l has I-u:lp i
clarifang this poing. It is interestng 0 noie the kistory of the causal Bnk beowreen
the sien of the Jews and their sulferings in the rablinical hissodosphy. that justificd
the destroction of the Temple in this sell-blame. Apgarenily, the sages preferred
seli-bilame over the posibdity of an irrational workd which has no correlason between
good decds and vl destiny,
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from the verge of death and forsaken exile towards divine provie
dence and assured sunaval, The passage fram the old world into the
new world, the passage from the torments of exile mio the promised
redempaion—could only take place through collectnve sel-determination
which will lead 10 repentance.

The mystical-apocalyptic reconstruction of reality as proffered by
Rabbi Yosef Yitzhok transformed the soercme eastnial death of the
Jewish people and their expenence of meaningless torment in &
helpless situation wathin the chaotic reality of the present into a pre-
determined divine scheme for vedempiion which, though entailing pre-
messianic ribulations, will definitely lead to the aspired mystical birh
of a new future,

By 1945 it had become obaous that the predicred mesianic events
had not occurred and that the period of pre-messamc nbulatgons
had indeed brought immense torment and calamaty but, alas, no
redemption. The HE ceased 1o appear, an indirect admission of
failure for the prophecy of immediate messianic revelation, and Rabhbi
Yosel Yitzhak did not use the sogans 77827 58S anvmaore. Further,
the political establishment of the State of Isracl in 1948 was: passed
over and agnored with complete silence thereby divesung the new
‘srate of any messianic significance, Ribbi Schneerson’s prophecy may
have failed from the point of view of predictive accuracy but had
overwhelmingly succeeded from the point of view of building bast-
ing wocial instittons from the cohesive experience of apocalypaic
anticipation.™ The messianic prophecy relating to the physical sal.
vation of the Jewish people failed, but Rabbi Yosel Yitzhak did not
give up his vision regarding the sahaton of the souls and the apoc-
alvptic anticipation. He was determined 1o create through his own
efforts a new Jewish peaple, o nation which would be worthy of
future messianic revelation. Further, be wished to establish new Jewish

¥ See Leon Festimger, Henry W, Ricchken and Sumbey Schachiner, 1Wem Pragbery
Fads, 'E:nmmilr al Minnesota 1956 References bere are o the Hupr.r T hbaka
cehion, MNew Yook 1964, The suthors delineste perorively the common response
of BeBevers o contradictory evidence ocourmng in mallermial or messipnic moe-
ments “Suppode an individial believes something with his whole heart! suppose
furikbier thn be has o commitment (o this belief, that be bas taken irmevocahle actions
because of i fimally, suppode thil he b presenied with evidencoe, unequnocal and
undeniable madence, that his bohiel 3 wmong what will happen® The indriduaal will
froquently cmerge, mot ondy amshaken, bar even more convineed ol the trath of hia
beliefs than ever before, Indeed, be may even show a now fervor abom copvincing
anid eogrecsting ather peophe wm his view”. (ibad, po 2
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commumities, replacing all those which had been destroved, in order
to found 3 Jewish people befitting the messianic age.

Alter the Helocaust, Habad adopted a pwolold role, one profess.
ing a testament and the other, carrying a mission.™ Habad follow-
ers were colled upon w auest and o bear witness through extreme
personal devotion and sell-sacrifice 1o the world that passed away in
the Holocausy, reconstructng that which had all but vanished, They
pledged & mussion 1w buld-anew, through an all-encompasang educa-
tional process, o mclude Kelal fomel, that is, the new religous Jewish
community forming over the world. Unlike other Hasdic communities
that were trving 1o rejuvenate their own remnants out of a resuly of
urgent existential motivation and hopes for sunvival, Habad people
were reaching out into the enfire Jewish community, They were
motvated by their all-encompassing messianic expectanon (which
had no particular date at that stage) and acted according o the
objpectivies of il concealed agenda for imminent redemption.

Fabhbi Yosef Yizhak and his son-in-law Babbi Menachem Mendel
Schneerdon who, in the eves of their followers;, were endowed with
a divine charisma of mystical picty and an incomparable spiritaal
authority, dispatched emissaries o nearly every Jewish community
om the globe, tramscending -all socal, ethnical, coliural and geo-
graphical borders, taking upon themselves a responsibility for the
entire_Jewish cormmiunity.™ Their goal wiis to reach oul, in an unprece-
dented manner, to attempt to establish a connection between the
non-religious and the religious communities, in order @ atiract a
wider following for more observant was of hife, They were battling
religious invalidation, heresy, assimilation, desperate predictions con-
cerning the Tumure of the survivors, materisl consteaint, the woeak-
ening of socio-religious bonds and the general sense of sstrangement
and rejection of the observant life snvde that emerged in the wake
of the Holocaust, They utilized every means of active promotion,
aggresavely promulgating  Judaism by drawing upon a charsmatic
Hasidic leadership and a mystical heritage, providing educational

= behvencd, g 6

% See, Menachem  Mendel Schioeerson, Sefer MHadShificks, Rfar Habad 1985,
Mordechar Lanifer (ed) Sipaval el Shivhul, Bl Phhld 19490, - Levin, Tallst §faba
S Ariznl ha-far, pe. DS, 365375 On dbe masnion nature of the emissanics cf.

Menachern Fracdmag, B Maris E. Many and R Scou Appley, decvemiingg for
Famdpmmialion - ﬁ?ﬁmfﬁﬂuﬂrg Moements, Chicago 1994, pp. 328-136.
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reiels and asdating in comprehiensive family welfare aid wocial core,™

The ermissanies, who were eagerly secking the presence of sup-
porting co-believers in order to recover from the disconfirmaton of
the messianic expectation of the war ume, concealed the sutspoken
messianie vocanon of the 1940%, and replaced it with the concept
of 77 -kewr- (drawing together), reaching out to all members of
the Jewish community everywhere, through an educational network,
soctal welfare services, and an intricate religious campaign, Their
effons” integrated explicit spintual and socal rehabilitation and im-
plicit messianic hopes that were precanditioned by repentance. Onee
again Rabbi Yasef Yitchak transformed a profound sense of power.
lessness and despar into a powerful socio-spintual action, and yet
behind the open educational actions and social reaching out there
was & stll hidden messiame design.

It should be noted that through the ansformation of messianic
hope into practical actvaty, the Habad leadership came 10 realize
that in- order to mantan the bediel in the coming redemption they
would have no other choice bat "o return 1o hastory,” in the very
Fionist gense of the phrase” They came to adopt a full devotion to
eviery earthly concern and all mundane human activity—in order to
influence and 1o hasten the divine redemption. In many aspects they
created a religious parallel to the secular Jremd ideology for which
they professed a bitter resentment dating from before the Holocauss,
Ziomsm was perceived by broad religious circles as a secular heresy
an ideology that demanded unlawful human amousal into specific
action and deed that must pecessarily precede any divine interven-
tion into history—human action which would everlook the traditional
prohibitions regarding hastening the end of exile and aim o bring
about the yearned for redemption, Habad was willing to adopt differ-
ent degrees of pragmatic reahism and rational politics, combined with
a practical orientation towards political organization, educational svs-
temis, economical resources and a communication network—in arder
to engender religious. armusal, and repentance, and to precipitate
redempion.

Rabhi Menachem Mendel Schneerson (15021994, assumed the
Habad leadership in 1951, one year after the death of his father-in-law,

® See. Levin, Toldar Flobad Se-Arizsr ho-Har
MG Selveeid, po 334: Fisdndy, po 2710
1 Rabhi Yosel Yitchak suffored during. the st few yoan of bis e from & siroke,
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Rabbi Yosel Yitzhak, Rabbi Menachem Mendel represented the
seventh generation of successive Habad leadership and maintained
that his generation, the seventh generation, inevitably had o be the
generation of redemption.™ He further contended that this genera-
tion was the last in exile and the fisst for redemption, since there
could be no preconditions or reservations: the time had arrved. He
assured his followers that the Messiah would come in his generation
and consequently he never conceived of the possibility of an eighth
Habad leader. He maintained that Habad would accomplish what
others would or dared not attempt: he dispatched thousands of emis-
saries (0 disseminate Judaism and Hasidism, often at great personal
danger, in many places around the world o hasien the expected
redemption,

This combinatien of comprehensive educational activities striving
to reach every member of the Jewish community and the posicssion
of a dehinite messtanic inclination, nourished by a charismatic leader
who encouraged the use of all madern resources in order 10 achigve
mystical and messianic goals—succeeded in raising a wide following
of Jewish prosclytes—hornim be-teshurahl. The Habad movement has
thousands and thossand: of members who joined as the “newly
rebom”, a group which was auracted by the religious awakening,
drawn 0 the messianic onentation of the 1980' and the 90% and
determuinied to carry these spiritual impulse and social conviction
ever further.™

from multiple . sclerosis, and apparenth from & form of aphasgia and was ned ahie
ter express himsell, The passage from she sixth to the severth Reblie was not imane-
diale and not withouwl compdsraions smec B, Yosel Yiszhak had o sops and ihere
were several candidares g chadse beitwoen, amang them ibe two Brotbers-in-law
what were marmed fo Kis b daughters—Shinaria Gur Aric-and Menachern %lendel
Sschoeerson. Vet another relative, Sclmcar Sabman Schneeron, was abia mentoned.
There & no critcal biograpby of Kabbi Menachem Mendel. However there are
mnny bizsed bi i andl hagiographics. See, e.g., Shaul Shimon Dewtsch, Larger
Bean Life— The Lafe and Tamer of the Lubavitcher Rablbe—Rabli Mevackem Mlondel Schrron
vol 1, Mew York 1993 On Hasidic historography and hﬁwﬁph‘. sce Ada
Rapopor-Alben, “Hagography, (o 3 obower Drael Baral, “Shison ha-Rofer”
A Chapler in Oirthodox H'ﬂlmﬂg;' ph'!l.-l i Shwdies o1 Feneisk Colterr in Moner of Chowr
Smenol, (. 12 abeowe) ppr M3 [Hebrews Hayim Saleveichik, "Ruptuse. and
Recomstruction: the Transformation of Comemporary Orithodosy™,  Trasfitror 504
(19948, pp, F3-T73,

o Sttppﬁ'l' Meaarer (m, 35 bebow). Do ihe mesdame sgnificance’ ol being  the
“Seventh Rebbe” who leadi the soventh goneration of Habad, see Locwenthal,
Newiralization, p. 11, The arigin of “this rewogeective tradition i debatable and fur-
ther anedy & meeded,

* O the role of the “Jewish rehorn™ Heznm bbwesk i the Habad Mesianic
camnpaign see William Shaffir, “Jewiih Mesasmiam Lobaviech-Srde; An Inierm
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With the caablishment and expansion of Habad cemters all over
the world, starting from the fifties on through the seventics, Rabbd
Menachem Mendel Schoeerson, commonly known as “The Lubewtcher
Rebbe”, wasd able 1o regenerate the acute unqualified messianic expee-
tation, al through the 1980%, He asserted repeatedly that this was
the “last generation”, the generation of redemption and consequently
demanded that sll his followers broadeast the imminent appearance
of the Messiah.” He required his emissarics from around the warkd
o prepare the Jewish people for this expected redemprion as he
emphasized again and again that all was entirely dependent upon
the Habad activities (*770 <3275 %3 *2"), He further maintained thal
there waz a direct conmection between the promulgation of Toerah
and of Hasidsm and beoween the hastening of the coming of the
Messiah, repeatedly saying in public “So2 2780 TR “redemp-
tion i veritably very close”™. The messianic prediction was prochaimied
with vigor and accepted by many convinced followers who then acted
accordingly: they committed themselves by constant propagation
in the messianic predicuon, by wprooting their lives and going to
new places where they built new Lubaviich communities, attracting
new adherents and disciples every day; by prepanng spintually and

Repart, The Tavik Joursal of Sicolag, vol. XXXV.2 (December 193], pp. 115128
and see note 45 belew
® See, M, Zelikson EEIm.:m'F ed. Kol Measer Meawer ve-Ome: Rtz Hiddasbe
Toraly Mo-Nelolh ka-AMacksh pebalimillah b -Shelemoh, |98 Rawvieky, pp 365200,
MWafinfi Loewenthal has pomied oot th'!._twu-l:ﬁilnmlnum'qnl of redempizon were
srmultagicously expressed in B, Yosel Yiehak's wrisings and public. docowrse: the
theme of Cawlak Aalal, the peneral rtl:l-lgmpl.iun which will 1ake place aficr the
apecalypee of the war, amd that of Gl geradlt, achievsd through imensie con-
temnplation i praver and through strengihemng pormative Judasas. He further
aszeris thad- im the wcachings of R. Menachem: Mendel one aspect ol redemption &
ration for the ather. See Locwenthal, Nedalizobon, (e 14 above) ppe 1-14
& mesaanic tenssnn in Habad had differen: expresinns, There were varbos mes-
standc publications by differcnn Labwodich writers who caprosed private anitiatives
which rellecusd a cermaim '|:||.|I:|Ii|: atmmaphere. In FO65 Avralam Farir p-u]}h.u}l.td HE
anbieuncoment that elaimed:

i e S oo~ 2 ey e B el e g iy g o B - B e
TOO 0 ST MRTTE TROEE L OD TT E  D one
=y Bt
In 1970 A Slenim plmnﬂl 1 publicize the mesgianic entity of R Menachem
Miendel bup was contested by same Habad leaders. In 1983 ML Zelion-
publisheed K3l Mae Mo so-Omer Bwelr Heldoha Toak: Mo Meleld - Mexbish
ve-hatFeuioh fa-Shedomah. On the nature af this publicatbon ihe editor uttested i ibe
int st
Tren Su mirn e T OO0 1 pOOT DNTE TS TSRl 7T raee
'|‘;l:n—r'-"=;:1:':‘ﬁ'r.|::"
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materially lor the commg of the Mesaah and by disscimating the
idea of immunent redempoon in every possble way,™

[t ke mteresting 1o nofe the gradual intensification of the messianic
message and the expansion of its public scope: In the decade of the
fifies, R. Menachem Mendel continued the messianic langeage of
R. Yozel Yitzhak in a more subdued tone. In the sixties, the
Lubavitcher Rebbe sad: “The coming of our Aghieois Messiah is
veritably close™ (D0 TR WETHE 00 MIT), in the seventies: he
chectared “Here, here, the Messiah is coming” (“'Il: iy oy e ey
in the cightics he announced: Mesiah Now!! ("IT222 m22") and
“Get ready for the Goming of the Messiah™ "Troan mweah o g”
in the carly mineties he promased the rmminent coming of the Messiah
by the end of the Jewish year 5751 (1991) revesn aowen 5o o)
S=mmbe BOON DD MIED T NRETS ST Y2 oaotom and he
stated i an unprecedented way that he had done everything that
he could do to bring the Messiah and that now it was up to his fol-

bowers o do their hese:

Whar more can | do 1o motivate the entre Jewish people 1o clamior
and cry out and thus acually bring abow the coming of Mashiach?
All that has been done unil now has been to oo avail. For we are
will 0 extle, ... Al thar | can possibly do i 10 give the matter over
to you, Now, do evervthing you can to bring Mashiach here and mow,
immediatedy. . .. | have done whatever 1 can From now on, you mazss

do whatever you can ™

® & Fonther study B oeeded in order 1o asess the Rll impact of the plenom-
caa ol the dhebohim aml the shgnificanee of thar evert and coven wocial and spir-
#al activity, Inmer Habad smerpes which document this activicy should be

¥ Bt wourcey Bw ibe dilferend in Eelikon, Kol Mevaser, pp. 14-17.

¥ Akmenr mi=Labavicch, fpperad Sa- ﬁﬁrmj‘m&mﬁ“lﬂ?l-]?ﬂﬂ.
Ia this year R Mrlluhrm Hmdr! wd further pE21 P20 52 KT PR R
==y o R B ol s < R ) OGO ST TESD RYEn
mahon AroooT T ':'r'.'ltn-x:'r'i'"nrr""':mmﬂm et 5o b
(19.7. 1941, m~mw-ﬂh¢mummﬂmmmﬂrmﬂau
mkﬂnuudr}wﬂlhmmﬂlhh‘m wmua.ndm]_
mﬂtxﬂgﬂu{mrhqimugdmhupmuandmmqmniumﬂinuﬁm
and completsan”. . . [weekly diwourse T3E, 19.7. 1991},

™ Soha 'l'hv:;:rum:l. Aprl 11, Aprd 18, 1991 (= the Poh of Nissan 1991} Manm
H. Ratchen, *Wha Wants hln;]u.lrh Mo ?m:?pﬁﬂmnm and  Post-MddiBenninkisn
in _Judluisen”, Australier ol of Suwier 521 119810, of. Shaffer, p. 115 Kaichen
i queting a Fax from Crown o, 11:15 P, Apeil 38, 1591; Sh.lﬂ‘l:rq,umn
this ms ke (discourse) froem I1mwdm.gmﬁuu'ﬂrﬁ-r%ﬁ!-hmwn
the femmencr of Y Bodwgbtoon, Brookbm 1992, p 7. Twoe extormnal polincal evenis
contrnibuied o the escalanon of the mestanic expeciion aad eschawlogical pre-
dictian @t ibe end of the cightier and the cardy ainetes: In late 1909 the Sovect
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Habad followers responded by an overwhelming commsitment to live
constantly with a renewed and invigorated messianic consciousness,
1o study messianic teachings, to publish endless treatises, pamphlets
and books en redemption, 1o write and 10 publicize in every manner
on the immediate redemption, and 0 prepare both night and day
for the coming of the Mesiah,

When taken wgether—the inherited messianic vocation that the
Seventh Rebbe recetved from his predecessor, the mystical conscious-
ness originating from the charismatic leadership, the commitment 10
the dissemination of messianic expectations, the resultant overwhelming
messianic awakening coupled with pragmatic realism, all borne by
the thousands of emissanies and new followers—it 15 no wonder that
the messanic resurgence mse 0 such pew heights,

In the course of the eightics and nineties, Habad followers, inchud-
g the multitudes who had responded 1o the wide religious arousal
and the viml ouwtreach activism, enthusiastically carred out a mes-
s campaign unprecedented i it amplitide. The outcome of
this process was the replacement of the genera! expectation of jmmi-
nent: redemption i the near futie—by an expectation of a persal
Messiah embodied in the figure of the Reble whoe would reveal him-
sell in the fresent. In the eyes of many of the Habad followers, the
mssanie fension was sharply concentrated on the Rebbe, and the
fact that K. Menachem Mendel Schneerson foreefully proclaimed
the imminence of the redemption and encouraged the ¢y “We want
Moshiach now!” strongly implied that he himsell might be the
redeemer. He wis often depicted in words and praises that rranscended
human nature and was desaibed in concepts that Jewish wadition
reserved for Grod and God alone, Unprecedented mystical descrip-
tiors from the eighties and the ninclies relating 10 the divine nature
of B: Menachem Mendel atiess to the extremity of this developmenit:

TR TEEF 2T 0 TN ST TEms meeR mors okl
e R o (i B

Limion reversed its policy of prohibding Jewish emigration and began o allow
Russian Jews ofiee again 1o bkeave, The unexpeeted collapse of the Sovier Union
was pereeived a5 a sgn that the redemption was near. The defeat of Irag in ihe
Persian Gull war in 1991 s well s the unespected fact that in spite of severe Irag
missile artacks on lsrael there was oo widespread injory, rabed bopes and expec-
fations for messianic. nminencs and were funber poreoved aoan apocalyptc vie-
taiy. For the use of dramate cvents a0 2 oming point, see Shaflie, 10119,
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(“I'he essence of the Divine Infinite was invested in a physical garb:
The Rabbi himsell 35 the esence of the Divine Infinite that was
enclothed in the body of the Rabbi™.* The ambivalent role of K.
Menachem Mendel himsell within the messianic movement as both
instigator and as restrainer as well as the level of his participaton
in the personalization campaign as the embodiment of the Messiah
reming uncertain and will probably never be unequivocally answered.

According to all indications, R, Menachem Mendel, while miost
certuindy fulfilling the role as a messianic activise, refused in the 1970
and the carly 1980 0 grant permission o publish messanic texs
that proclaimed him as Messiah and nominated him as Melech
HaoMashtach, However, while he did not necessanly sec himself as
Meaziah, he said nothing and did nothing in the early 1990% w dis-
suade hiz followers from thetr belief in his messianic stature and cer-
tainly did not attempt to curtail the messianic campaigns proclaiming
himi 1o b the Mestah, There can be no doubt that he ascribed
great religious significance to the messianic awakening that swept his.
followers, although he refrained from any open, explict procama-
tion: of his own Messianic vocation. The majority of the texts pro-
claiming him as Messiah were published and disserminated only at
the ame of his final illness and incapacitation when the apparent
refutation of the messamic prediction increased the enthusiasm and
activity of his followers.

In the last decade before R Menachem Mendel's death, the move-
ment divided into the messeamr mgorfy who pronounced B, Menachem
Mendel himsell as the Messiah, and o a sell-proclamed same
muerity that strove to keep a measure of respectability and reason,
urging a restricion of messianic hopes. The messianic group, known
as merhichiston, was engaged in the enthusiastic activity of olaining
new followers,' and spared no effort in bringing the Mesiah into

= M. Felkson, el Kol Mevaser, pp. 32, 48—+ of Ippred LeTodhid, note 42, below,
pe 17, Err. abse Shaborn Prov Walps, “Nahamu Nahamu Ammi—Mhchamah be
Kiflayim”, Afar flabad 106 (3743), 6-7.

- Gn the sgnificance of recraiting ever gn':am naimbers of helsevern when a
EroAWing  COgmitive dEorance i ocourmng of. When l"'rq'rhrw Fails e 77 ahowe)
po 3k CIF more and moen poople can be pemiaded that the Bacm of beliel s dor-
rect, fhen clearly ivmast, alter all be corrent™; see alan A - 4 “The presence
of supporting co-belicvers would sevm o b an Indibpesslde requiteinem fr roome-
ery from such extreme disconfimmation”™,
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the public arena, disregarding the mountng cnticism and condemna-
tion. In opposinon, the non-messanic group, known s the hfee,
“the sane ones”, unsucoesfully attempred o restrain these acnvaties
to internal Habad arcles and to avoid exposure to the public eyve, '

The division in Habad created opposing sides, those who held o
unrestrzined  popular “exoteniasm” (.o, the public proclamation of
the Rebbe as Mesiah following his x:rnkﬁ in March 1992) and those
whao held 1o “ratonal” discreet “esolencsm”™ (e, the insistence that
the Habad mission was only o declare that this was the messianic
time, denying any need for o public proclamation of the \’]cs*saah]
The division was more tactcal in nature, not really substantve gince
both factions believed in different ways that R, Schneerson definitely
was or certainly might be the Messiah.

The mesaanic “exolericists” were acting with great enthusiasm,
irrational persuasion and unbounded energy under the inspiration of
imminent redempron (“We Want Moschiah Now!™), expressing com-
plete dizregard for the undeniable refuting cvidence pertaining 1o the
temporal present and near future. They spread their wegent mes-
sianic message in the journals “Kiar Habad”, "Beis Moshiach”, “Sihat
HaShavounh”, and in the weekly pages of "Parushat Hashavouah™
and by various means in public campaigns, This group was headed
by the spirimal leader, B, Yocl Kahan," assisted by K. Shmuocl
‘Butman, the director of the Lubavitch youth organization and chair-
man of the international Moshiach campaign (who was planning to
publicly ancint the Rebbe as Moshiach). Yosel Yizhak HaCohen
Gutiik financed the internatonal messianic campaign and was involved
in effecting political consequences in Ismael.” The Messianists enjoyed

% For an nremal cnncal view of whe exareme mestians course see Yehoshoa
Mondshine, Ipoeref LeFadnd (= “A Letter 1o a Fﬁ:nd-"_l.]rru.la}:m 19493 {a circular le-
et abmed e Habad e, nped on A& oypewmter; Scholem Collection 671001,
larael MNagiomal Library, The wiier 1 a Lobasdich Hisd who rescnied 1I1|: mcs-
sianksis and described with dewil the develoganents from an ami-megdaniste paint
af siew. For an exceraal veport mfmmcd by inoer cliches see Maday Ish Shalem
and Yur Yanover, Rabdm O-fockim, The Truti ov e Flabod Mawnml New Yaork
Folng I_H-:hr:w

* See Mondshine, {geeet; of, Rubdfom w-Bockm, pp 70-73

* The mestanie srousal had o profound efeo on the pofitical position that
Habad advances in lsrael and is sl advancing. Habad hedds 1o an exireme vight-
wing pelicy and suppors both politically and Fnancially Aght-wing consenatve
podscies and ical parries. See Vel Vizhak Hallohen Gk, Shifeaur ha-faareds,
The Bably of Lobabeloh: A daSakanak dr-Medned Stk Eretr Jiraed (O tbe Danger of
Giving Away Areas af the Land of lsrael], Brooklm 1905,
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the support of popular circles, of enthusiastic wemen groups, and of
the proselyies known as fozmm betshuosh.” The “sane™ drcles, those
wha were interested in the future of Habad as an accepred religious
mevement and as an international educational order, were headed
by K. Abraham Shemitov and R, Yehudah Krinsky, a senior secre-
ary of the Rebbe. They were supported by the educational esiablish-
ment and by some members of Agudat Hasidei Habad, The “esoternic”
circles, while acknowledging the importiance of the messanic idea,
were not usually willing to consider the practical consequences of
immincnt redemption and resented the Tusion of the intimate mys-
tical world of Habad messianic vision and the pragrnmi-:' reality of
wnrestrained public religious activity, Their opinion was ransmitted
primarily thmugh the publication and the distribution of private cor-
respondence since they claimed 1o be suppresed and persecuted by
the dominant messianic majority, The non-messianic circles were
guarded in their approach, believing that the messianic propaganda
would lead to contempt, defamation, and w a devaluation of all
public Habad activities. They further maintained that an overem-
phasis on mesganism would generate an estrangement from God in
hrogd Jewish circles and will cause many to drifi away from the
Hasidic world, '

* The ceniral tole of Hozrw bTikuab and women groups i the mesaanic arousal
wis troticedd by students of sociclogy and anthropology who sudied the curent
Habad phenomena, their work b in preparation. The uncompromasing entliasic-
ti pessiticar, which sranscends the accepied religious common denominater, was pros-
pagased to a great extent by the Hazrim AcToieeh Adam Tchubin disoassed this
aspect of his work on Habad community with me and suggested that the new-
comers fmd the rnmmur embhdnim o promisng avenae for their religioas activ-
iy dnce iy “compensates” for tielr ow n-i.nnﬂ:r s szaris 38 neweomers o the
ranks of Habad, develd of the spiritual abonty shared by elders or the prestige
of those of distinguished Habad sdescint, of. rye-wimess description: ~The split in
itie moeeisent i Berween mainsiream messansds and radical messtiansas, The main-
sream messmnists tend oo be slder aml remeenber die previous BRebbe. Ao were
Barm date Lubavitch famifies, believe thai the Rebbe 1 the ben candidate for
hmhiach in this generaton and sy that the way e bring him i through greater
Trrah stady and mirar .. The radf:aj.-.tmdmhnwn_grr, legmed-tuseel and ha'slal
sk . - . They believe that the Bebbe i the Moshiach and the way 1n hring bim
is 16 crenwn him anel to force the hand of God, They see the Rebbe more in their
mind's eye than in person. They are the ones who have spoasorcd full-page ads
i "er'rhl:ﬂtjmh W and streck sigas in Bracl, "Welcome King Moshiach”
with the Rebbe's picture”, Youef Abramowitz, “What HJ'HJIE‘I:H if the Relbbe Ihes?,
Mowws (Apnil 19935 g 72 1 wish 1o thank Danicl Shiubel for doawing my ateen-
tinn o the articls of Y. Abramsaitz. The central role of Lisbaritch wormen B the
Messdanic cincles still mwaits a comprehensive sociological soudy.

# 04 Mondshine, fgeorr kYol note 42 above. Indirecl agpresive response 1o



THE LUBAVITCHE MESSIANIC KESURGENCE 1

v

In March, 1992, Rabbi Schneerson suffered a major apoplectic
stroke.” The Medhichestior increased thor messianic fervor following
the physical refutation and apparent disprool of their belief. They
emphatically invesicd the stroke with redemptive significance fol-
lowing the Biblical traditon of the sulfering servant of God in Isaiah
53 which culminates with the verse: “He will be taken from the land
of the living, and will be wounded for the sins of his people® (b
33:8) an astonishing exegetical tactic; i view of Chnstamiy’s usage
of this text. The messianic circles transcended all the major physical
consequences of this condition by tuming them into a mystical omen,
arguing that through his suffering the Bebbe was atoning for the
singe: of the entire nation and thus was prepanng them for redemp-
tion. They further comended paradoxically that the Rabbi would
not cie ar all and would imminently be revealed as the King Messah ™
They concluded that they st fake the munganve and o pree the
messianic wagon the last needed push, through relentless written and
oral actions, and to effect the open and declared revelation of the
Rabbi a5 Messiah." The messianists, driven by the deep conviction
of the immediate messianic revelation of the Lubavitcher Rebbe—
anught wide public acknowledgment of his messianic sdentity. The
public campaign culminated in the anointment of the indisposed,
paralyzed and speechless 90 vear-old Rabbi Menachem Mendel as

ihe author of tie lggeees wos pobfished in Ben Aediach G0 Menember 3, 1005,
P28

¥ Oin ke grave medical sinmation and s gnm consequesces rodimg ihe dni-
Hﬂllllll“ﬂtﬂ”m Ratdem o-Bockem [n. 43 abens], Sy

¥ The: ancimiemesne ansd the pobiic campangn that ook place m 19934 received
wide public atiention and were descrilacd i Dlrseli angd Jewdih nowspapons from an
autidir's poiad ol e o variows cridikal tones. See. Adfan Nadler, “Lasi Exit 1o
Brooklyn®. The Nav Ropubli, May 4 (1992), p. 32 and see below.

of the fter stages of the mesdanic resargence writeen fram ae

s s pons af cwse can e [ownd in Habad persodical pubilicacions such as e
Habad; Sehat hoShereue, Beit Msabiock and in volumwes such as Levi Yitchat Ginabarg,
fedk) “Mesdal Nar™ (Klar Habad 19534, T volumes! Lead Yieghak Gi . nﬁ?
~fang Live the ing Mersiod™ (Kfar Habad 19947 Pinhas Maman jed) “The Torah of
i Mepah™, Mew York 1993 Menochem HBrod, Yemed MaWoobach, Bilar Habad
1995 Mondechas Moshe Laider, el Tomn Mevck, Bifar Habad 1991 Yosd Yizhak
Havelin, Sa'en (culad, Kiar Habad 1%9% Yosel Avraham Heller, Rt Hliles
Iﬂ.Ml.Bmuk}:m IQ'EE tﬂdm.n'n mﬂmmmurhﬂnmchu Mrcur
Tt Kol M, Torad Hlﬂmh‘-, Mamaaws Hayeshwa anad mamy others in Hebeew,
English and Yiddizh, all of which are colleeted in Georshom Scholem Calleciion in
the Biracl Natonal Bbeary. in Jerusslem,
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Messiah followed by & campaign o “Prepare for the Coming of the
Messiah Menachem Mendel”, Hig advanced. age and great illness
made the yrgency of the public campaign a pathetic spectacke tha
transcended all constramts of Jewish traditon.

This paradoxical decision that ignored immediate reality and chal-
lenged all physical and medical probabality was further complicared by
the public subscription of many thousands of followers to 2 petition
expressing their enthusiastic support for Rabbi Menachem Mendel
in his new position.” The Messianic drdes smultaneously maneu-
vered on both mtonal-trachtional and irmtonal-apocalvptic levels.
They were moved o seek Halachic suppont for thesr messianic claim
and 1o issue a rabbinical verdict proclaiming Rabbi Menachem
Mendel’s messianic chamcter, armnng a Halachic=legal basis for their
messtanit Chaims through the tradivon found in “Fedeber Melaekin™,
the mesaanic guidelines lad down by Maimonides™ At the same
time they demanded ‘“TT8T 52 2% va3Y" that 1, the abandon-
ment of rational consideranons thar cast doubts on the current
[utfllment of the messianic agenda and the disregard of all evenis
which might seem to refine the mesdanic beliel™ R, Yoel Kahan,
the: head of the messianic faction, daimed that anyone whio cast
doubt on the mesianic identity of B, Menachem Mendel had cast
doubit on the very existence of God. At the same ame hus followers
published a bong bist of books that strove 1o gramt Halachic, mystic,
and religious validity 1o the public campaign. They presented the
mvatical background throogh the “Holy Epinke of the Bk which

= In ihe couwrse of 1994, filpage adveribemenss pledging subscription o the
Meeaanic male of K. Menachem Mended were published in lirach and Ametican
newspapers, (e example. from . Fedid Abervmsd 23,394 reacls as folfows:

nohe TR TS OmpS 0k . OSSN T TR nee m oo e

riEl a0 i EPE R - e ,'l-i"‘a'n.'_‘:“#'."-'l"‘l'l‘ﬁHWjﬁ“:'ﬂ

IO ITIORT TTTION MR RIS TR TR W O me T oo

e SR TR RS ST TR IR T [DEeT B MeneTe ahpel

“ Sec Shalom Dov Wolpa, Febi Flableech Hellaghnck; Kina Gax 1992 On the

wse of 1the Maumonidian pasage in Habaxd Meosionic argioments see,

Branid Berger, “Messianian, ang Phenamenon or Tuming Foio in the Hisory

of Judarani?™, Taask Aenen [Fall 19931, pp. 3544, B8, The angument bs written from

an acadeniic-religius-orthodax point of view, On the social impact of the messianic

campaigns from the Habad paist of vicw, see Shaflie (o, 34 abovel pp. 114-11T7,
“ Bere Jean Mewk inmodmcion,

M See liracd Ba'al Shem Tov, lggeret ha-Kodesh, In: Shede e Bebi, Yieboibus

Al oactsleiee fHI.j.j:'n.mln'u V98T; Englch trandation and disousdon. Lnl.ti.:j.:.ml:u.

Jrwahy Afrstivel Feetimamier, Mew York 1967, pp. 130-151; Ben Zson Dinar, B
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advorcated widespread dissemination of Eahbahistic and Hasidic ideas
as a vital precondition for the coming of the Messah, The cardy
issues ‘of the anonymous newsletler “Bar Mashiak 7707 (mi-yomano shel
ehad ha-tmimim) that bears the interesting subtitle “private—with no
responsibility whatsoever™ is the pathetic culmination of the moes-
sianic expectations.™ The newsletter regulardy described the daily
expenienices of the Hasidim who lived around 770 Eastern Parkway,
the Lubavitch center i Crown Heights, New York, wasting for mes-
siamic announcements on their elecuronic Moshiah beepers,

Through all these unprecedented written and oral campaigns hail-
g the Febbe as Messiah, by unlizng every agency from Messiah
bumper stickers, leaficts and booklets, public pronouncements, mas-
sive signs and posters on homes and highway billboards, full-page
adverisements i the Jewsh and general pres, w the most advanced
mieans available from satellites and intemational media through Inter-
net communication and computer graphics, Lubavitch sponsored and
demonstrated an ingenious and aggressive use of the mass media™—
fromn an ousder™s point of view—in order o announce the imminence
of redemption. From an insider's point of view, they strove to gen-
erate immediate mirscles, to bring about the deed wiich would trans
form the specchless impotent, elderly and stricken human Mesiak
into the ommipotent eternal divine entity, there, in their immediate
presence, in their own day and time.

The messianic circles were lving an ongoing wragic paradox, ignor-
ing the sad physical and mental condition of their sick, paralyzed,
coroneled messiah and adopting a completely irrational viewpoint,
demonstrating the overwhelming power of messanic expectation and
its total immunizanon to the shortcomings of physcal reality. The
Messanists expresied a total indifference towards any events’ refur-
ing the messianic belief as well as a complete disregard of any expres-
sdon of criticism pertaining 1o negative assessment, rational or biological

ha-Torat, wol. I,Jtnin]r:m 1954 [saish 'J'I:lﬂbf, “Mewmanic lden and Messismic
Trends in the growth of Hagdeem" [Hebrew)  Jos 32 (0967, pp, 145 Washe
Rosman, Foudr of Hadom, 4 Owot for The Histoival Ba'al Shem Too, Herbeler, 1996;
Allan Madler, Last Exir, . ., p. 34 Rachel Elior, Rabld Jirad! Ba's! Sem Tai— Matical
T i Mgl ’ i)

M Bey Madsech 770 compuier printed circelar (oot to be confised with the
abwve meentioned B Masbisch which s a weckly magazine),

* The influence of the massive wie of the mmedia for religioca purposes by the
American Uhrstien lendamentalien organizations might have played a role i the
deczion o use ihis media for the poblic campaige of Habad,
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facts. religious concerns or disparaging reaction to their messianic
campaign—from within the Habad Lubaviich circles or from: with-
oul, that is, from the broader Jewish community,™

It should be remembered that the Habad movement alwave believed
in the paradoxical nature of the divine presence, perceiving the divin-
ity as a mystical unity of opposites, as being simultancously revealed
and concealed, present and absent, as a dual process of creating and
annihilating, as being and non-being, as transcending all constraints
of a rational perguective of time, place, and conventional perceéption
of reality,”” Thus, by applying the dialectical dime paradox to the
hidden-revealed fuman Messiah, Habad could envisage a messianic
mioverment which incamated the mystical paradox within human
dimensions. The analogy to the Sabbatem precedence of paradoxical
Futh in dn apostate messiah and in the dialectical interpretation of
reality as revelation through concealment—can hardly escape the
eye, However, wlale bath messanie movements do share a para-
doxical beliel in an inner messianic reality transcending physical con-

* Ralii Eliezer-Shach, the head of the ubra-Orthadon “Lishuanian® yveshiva fac-
tiern |!-|.ﬂEII'I1I.I15_ fram the hisioncal “opponenis” of Hasdism} headed che aacks on
the rising Lubaviich messlaniam in lrael and Rabbi Moshe Teivefbaum, the ans-
Fiomet. Haudic Saimeey Brbbe, hesded the atacks in the Unied: Somoes from s
wral i Wikamsburg-Brookhv, The anacks in lerae] were published in “Yaied
Meman”™ the daily mewspa of the “"Lithaanian™ faction, where Rabla Eliczer
ﬂch:drr!enuunrfdﬂnbtu hneerson s 5 fabe messiah. For quotanions of grow-
ing criticlsm [rom opposing roligioas cincles thal companed  Lubaviich messianism
with Sabhataniom, see Raviizky, po 370, no 105; Mondshine, [, po 23 0nd e
bl

An mu.rr’:& of compeebensive academac-relipions crificiam on the Aestanic claims
of Hobael can be fogmd in Allan Nadler’s arucle mentboned abeee. Soe aleo Allan
Nadler, “King of Kings County™, The Meor Repadlic (July 11, 1%L ol note $)
abaorve, A grave concern Tiom relighoas point of view 8 expressed b Daasd Bergee’s
article mentened: i tobe 51 abdve. Lawrenee Schiffman, peolesor of Hebrew and
Juehaic Sawdies at Meew York University, wrote in an open lemmer o his (Hends in
e Habsd-Labadich movemeit i the Lonp folowd' Freinh World | famuary 29, 1993
“What you rsk in vour mesiansc CEISIOTES B8 Mg your own Jrwish pheervance,
hut the continued role of Chabad- sich as a major catabsi of Jewish obasre
ance i the wider Jewish communing. IF vou oem yoursell e an owreach mone-
mend gt u false mesial movement, many of thoese who have gained so much
spimifunlly ard religiously from yoor work will firid thermaebres wnwilling o alloa
vous future™, Habad was eritleined from all diroctions — Orthodes, Hasdic, Mismagdic,
aradernes and secular circles as well as fromy mside ared ourdde Eotions who. ol
eapeesed thelr coniemm, merniment and reservation i different ooes. CF, W
f‘.’rq!dn}- Faily, PP 159-32 for the response of die members of messizanic meverments
1o sharp criticism,

¥ Ehor, The Pareduvical Ascemt dac Gad, pp. 97 1040
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straings, spirtual disprool and rational consideration and do culti-
vate a dialectic perception of the parity between the inner truth and
the disappointment of external reality —they do not share practical
conclusions, Sebbatezn messianion transgresed all borders and restraings
of the traditional Jewish world with a debatable religious awareness,
through provecative spintual expectations and by emphasizing para-
doxical traditional practices while Habad remains solidly within the
Jewish tradition in spite of its paradoxical mysticism and acule mes-
sanic perspective.

In concluson | would like 1o argue that inherent in the Habad move-
ment are three principal elerments thiat murtured s messianism:

1. A wadition of paradevical spirtality perhiaps the key to the acute
mystical messianism—that which can ranscend reality and ignore
physical constraings and rational qualifications.™

2. Mystical leaderstipy drawing on a dynastic hentage invested with
unlimited mystical authority that transcends constraints of reahty,
influencing both the Hasidic community and the heavenly spheres.™

3. Socfal oveatimiy: from its very inception Habad demonstrated
interest and capacity in the establishment of new social institutons
and outreach zystems which would attract and initiate pewcomers
through education. In the second half of the twenticth century, the
social creativity that was directed 10 the entire Jewish community
transcending all local borders and traditional differences and uli-
mately hoping to generate repentance and redemption, thus bridg-
ing the gap between history and metahistiory,™

The merging of these three elements, richly supported by written
mivstical discourse and oral deliberation combined with the desper-
awe historical circumstances of the first hall of the century, gener-
ated a messianic movernent founded wpon catastrophe®’ By the
second hall of the century, afier the positve histoncal expenence of
the nearly unlimited material security and spiritual freedom of Jewish
life in America, the catastrophic messaanism faded, leaving bebind a
messiantsm of affluence which could wiilize the innevaton and free-
dom of modern material society for its own spiritual ends bt wiach

W fied, pp. 49100,

= QL n. 22 above.

@ OF Levin, Toldsr Malad be-Arizal 8a-fnb Raveeky, b, | abowe,
* Epe Bohweid, of Scholem, no-3 abowe
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wonld reguare ever-expanding new goals and achievernents in ordes
1o sustam messanic ienson,™

Habud hae been lving with the cognitive dissonance of a constantly
changing focus: for the last hifty years, Its ool stage was marked
by the paradox ol the impotence of the omnmipotent God dunng
the: Holocaust which was temporanly resolved by a pre-deterministic
messianic interpretation of history, T second stage was the moment
of disilusonmment that folloswed the disprool and Gealare of the m-
mediale messianic prophecy in the wake of the second world war,
The uncquivocal reflination of any mesaanic hopes in 1945 was no
anly a paradoxical moment of despair, but alko a moment of great
creativity-sinee in the wake of the failed messianic prophecy came
an unprecedented religious arousal marked by great outreaching
activity and spiritual commitment. Habad tummed that moment of de-
spanr and disconfirmation into & moment of great social creativity
by terning 1o the broad public and adopting the misdonary mobe. The
maovement ook upon isell the msk of disseminating overt Judaism
and covert messianizm all over the world through appainied emis-
saries in order to prepare a generation that would merit a future
mesianic revelation. The immense educational activity carried by
the Habad emissaries all over the world formed the #nd sage and
brought about a resurgent wave of religous devotion and repentance
that nurered acute messianic cxpectations. In the foerth sage, that
which occurred in the 80's and the early 90 under the direct inspi-
ration of Rabbi Menachem Mendel, the messianic expectations were
inflamed and concentrated around his own figure, The paradox af
an old and sick, bedndden and speechless Mestiah marked the fifth
sage in which the messiamic movement recruited all its resources 1o
trarecend the consteints of ime and place m order 1o compel heaven
o transform the mortal epitome of mesianic expectation into an
eternal divine Mesiah, The sicth siage was the eogmitive dissonance
experienced with the final illness and death of the promised Messiah,
the event which expressed the paradox of the tragic impotence and
temporal helplessness of the expected omnipotent redeemer and eter-
mal saviour, It is premature to fully assess the spiriual and social
comsequences. of the messianic prophecy that faided® However it

o See Ravitzky, pp 266267,
 Beveral monthe afier the death of the Bebbe, braflets and books were pids
lshed in Hebrew and English which purporied io explain the groasds for contin-
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seems that this sriking disconfirmation did not halt the mavement,
but rather gave it new life. Once agam, as-m other messamic and
millenmial movemsens, we note the appearance of increased entl-
saasm and convietion after a sad and seemingly hopeless refuation,
Hubad is experiencing now the saemth deage—in the wake of the new
stage of “when prophecy fails” it has splintcred into many smaller
interrelated groups, often at odds one with another, They contnue
to speak of the Rebbe in the present tense although he passed away
some years ago, on _June 13, 1994, Some of the more extreme mics-
sianic circles deny the fact of his death, arguing that there was no
passing away and claiming that “The Rebbe lives and exists: hai ce-
kevam among ws row exactly as he did before, literally, hterally, mam-
maih mamorah” ™ They continue to expect his immedsate reappearance
as the messiah and keep publishing daily announcements in the news-
papers concerning his immediate revelation. The members of the
Lubavitch community are hving with his past audio-visual and writ-
tenn messtanic heritage, while continung the vast educational com-
mitment and soctal actuvity of the preseat and are seeking o relocate
the messianic revelation in the figere. Unlike some odher fallowers of
messianic movements that gave up their bebefs and watnessed their
movement disintegrate in dissension, controversy and discord unnd
it virtually disappeared, Habad followers seem 1o withstand the
unequivocal refutation of the mesganic agenda. They hold o the
messianic nature of the Rebbe and o the eguivocal nature of his
death and consequently entertain hopes for his resurrection, but i
seem (o have no immediate relevance 1o daily life as these belicls
are not specific anymore nor are they concerned with the real world,
where observamt ways of life and the daily educational work are
taking precedence.

The messianic resurgence occurring in Habad dunng the course
of the twenticth century still awaits a comprehensive theological analy-
siz which could draw on the full iexiual evidence and historcal

wed Fxith. Metable among them are -l Tigalom, Brookhrn 19004 Awd He 0
e £, Brookken 1394 Shalom Dov Wolpo, Fonissen ds-Abeo, Rirvat Gat
1904, O the immediate reanson o his death in Lubabich centen in Crown
Heights and m lsrael, including tosal denial and expresing hopes for mmediie
resusrecien, e Madler, Kngs pp. 16-18

“ See Levi Yitehak Cinsharg, “Hirburim Likrat Yo Malkend Meslshena, Yom
ha-Segulls Gimmel Tammuz”, Bay Miahiack 41 {June 9, 13955 13 Lesi Yoehak
Ginebeurg, Le-Hai Liemsd ho-Mediiah, Kifar Habad 1905 Michacl Friedman (ed.)
Melech Ha-Mlaakiak, Safed 1996 CL Berger, p. 34
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documentanon and include a comprehensive sociological evaluation
reflecting the complexity of the religious and social phenomena that
sprang from this spiritval inspiration and paradoxical mysticism. The
historical-chronological deserptive outline offered above, and the pre-
liminary theological observations that sought 1o peint out the com-
plexity of the different aspects involved in the Habad messianic
phenomena, should: be perceived only as the very beginning of
long discuasion,



